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INTRODUCING THE AUTHOR

Maulana Dr. Muhammad Fazl-ur-Rahman Ansari—with- ‘al
Qaderi’ also often affixed to his name, becausésheShaykhof the
Qaderiyya Order—is, through Shaykh al-Islam Abdulé-Ansari of
Herat (Afghanistan), a descendant of the Holy Peopliuhammad’s
Companion, Khalid Abu Ayyub Ansari, who attainedrtyedom on
the soil of Europe and was buried at Istanbul. HigldrDoctorate in
Philosophy, and is aEfiD of the Qur'an (i.e., one who remembers
the entire Qur'an by heart), an Islamic theologeascholar of Muslim
and Modern Philosophy, and of Comparative ReligiBaychology
and the Social Sciences.

As a versatile scholar and winner of high acadedistinctions,
he was officially hailed at his alma mater, the a1 Aligarh Muslim
University of India, as “the best product” and ‘@emnrefulgent star on
the firmament of Islamic Learning.”

As an exponent of Islam, he has been the upholdBypamic
Orthodoxy, as opposed to Conservatism and Modernigith the
slogan: “Return to the Qur'an, and return to Muhadri

As a professor, he taught Philosophy of Religionpra
Philosophy, Comparative Religion and Islamics ® ‘tllamE at the
Academy of Islamic Studies at Quetta, and to posdGate students
at the University of Karachi. And at the unique eational institution
that he founded at Karachi, i.e., the Aleemiyahitui® of Islamic
Studies, he guided research in Comparative Relidgtagchology and
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Philosophy. At the same time, he was an honoramedr of
Research at the University of Karachi,

As an author, he had to his credit a large numbeublications,
ranging from theology, comparative religion, soogy, education,
biography and socio-economic ideologies, to phipbso

As a missionary, he travelled round the earth firees—being
the first missionary to have acquired that distorctin Islamic
history,— worked for the spiritual and moral upliff different
Muslim communities in the Orient and the Occidamii gained a vast
experience of human behaviour and of the meritsdwitiencies of
the present-day Muslim society. In the trail of mgsionary labours
emerged the World Federation of Islamic Missiorfswhich he was
the founder.

All'in all: he was a multi-dimensional scholar, tma missionary,
teacher, author, spiritual leader and a very witiglyelled servant of
humanity. As such, his place among the leadingriglgersonalities
of the world is unique, and his exposition of theeddage of the
Qur'an in the present book, which may rightfully tlaimed to be a
unique attempt of its type in the literary histaf Islam, deserves
serious response.

Mohammed Ja’'fer Shaikh



BOOKS BY THE SAME AUTHOR

THE BEACON LIGHT
THE CHRISTIAN WORLD IN REVOLUTION
MUHAMMAD: THE GLORY OF THE AGES
ISLAM IN EUROPE AND AMERICA
MUSLIMS AND COMMUNISM
HUMANITY REBORN
ISLAM
TRENDS IN CHRISTIANITY
OUR FUTURE EDUCATIONAL PROGRAMME
ETHICS OF THE QURAN
MEANING OF PRAYER
COMMUNIST CHALLENGE TO ISLAM
ISLAM VERSUS MARXISM
ISLAM AND CHRISTIANITY IN THE MODERN WORLD
THROUGH SCIENCE AND PHILOSOPHY TO RELIGION
WHICH RELIGION
WHAT IS ISLAM
FOUNDATIONS OF FAITH
BEYOND DEATH
ISLAM AND SLAVERY
WOMAN UNDER ISLAM
PHILOSOPHY OF WORSHIP IN ISLAM
ISLAM AND WESTERN CIVILISATION
ETC: ETC: ETC:



Page vi - Blank



PREFACE TO THE SECOND IMPRESSION

It is a happy augury that the Publication of the
Second Impression of “The Qur'anic Foundations and
Structure of Muslim Society” is being undertaken the
World Federation of Islamic Missions in the month o
Rabi-ul-Awwal so closely and lovingly associated omir
minds and hearts with the Holy Prophet (peace benup
him).

The book, it appears, is destined to dispel theudlo
of misunderstanding about the true aims and ideafls
Islam prevailing in the West and to illumine the awés
and souls of the Muslims with wisdom of Truth and
purity of style.

There cannot be a more glowing tribute to its autho
than the fact that the first edition of the book swva
exhausted in a very short period and the demandifor
continues to grow both from the scholars of repated
Muslims from many countries.

By the grace of God, and the assistance of friends
and associates it has become possible for the dsgaion
to reprint the book in a larger number. Their coogtéon
is most thankfully acknowledged.
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Let us pray to God that our humble effort may be
accepted and rewarded by Him here and the Hereafhelr
the entire humanity may be blessed with the True
Knowledge and understanding of THE HOLY BOOK and
the ONE to whom it was revealed.

Al-Haj Ikram Siddiqui
President
World Federation of Islamic Missions

Karachi:

12" Rabi-ul-Awwal, 1397-A.H.
(March 3, 1977)

VIiI



FOREWORD

“By this book (the Holy Qur’an) Allah will raise dain people
to (the pinnacle of) glory and cast others doww ifthe abyss
of) disgrace.”

The above is the translation of a saying of theyHetophet
(p-b.u.h.). The truth and wisdom of this saying tenvisualized by
casting a cursory glance at the annals of our astoty.

In his immortal composition, ‘Rise and Fall of Isla Allama
Altaf Husain Hali, describes the Qur'an as a formof alchemy. He
says:

“He (the Holy Prophet, p.b.u.h.) descended fronatdind came
to his people, bringing with him a formula of alame that
turned the copper-ore into pure gold and separtdtedioble
from the base. The land of Arabia that was immenseder
ignorance since centuries was suddenly transfor(im@d a
territory of Knowledge and Light). The fleet had lomger to
fear the destructive waves, for the course of winds entirely
changed.”

The able author of this book, the renowned expouratel
preacher of Islam, the late Dr. Maulana Muhammad-&aRahman
Al-Ansari Al-Qaderi (R. A.) had devoted many pragoyears of his
life to the study of the Holy Qur’an, the only D Scripture that has
remained unaltered by man. He made the study rigtfonthe sake
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of knowledge but also to find solutions for evecrgasing problems
of mankind both in the physical and spiritual resldlong the course
of his study new vistas were being opened befareenier and anon.
Ultimately, he found in the Holy Qur'an the panadeaall human

ailments. By this time, he had almost exhaustedséiimhis health

was at its lowest and he was often heard sayingw'Hwish, | was

granted a few more years of life, to be able tapoe, the fruit of my
labour in the form of a book.”

His prayers were granted and he was able to coenpites
memorable book in two volumes. Its first editionsmaublished in
1973 a few months before his demise and the sdod®79. Now the
third edition is under print. It was universallypaipciated by scholars
and was warmly greeted. The first two editions wsol out. This
third edition, | am sure, will also be greeted Vikse by scholars both
Muslims and non-Muslims throughout the World, ais tinessage is
addressed to all mankind for all times.

May Allah guide us through this book and shower ehsicest
blessings on the soul of its noble autf®mEn

MUHAMMED JA'FER
General Secretary
World Federation of Islamic Missions.

CH



Dedicated most respectfully and In the Name of
Allah to

e f}g(r)/y @ /Q%Ae/ :/D%/zammd//
(@allAlIEho ‘alaihi wa Sallam),

the Refulgent Sun of Piety, Truth, Justice, Love,
Selflessness, Wisdom and Beauty, who came as
the Last Prophet and Messenger of Allah to
entire Humanity for teaching the Way whereby
to combat all Spiritual, Moral, Intellectual,
Economic and Political Evils and to achieve the
Most Glorious and Comprehensive Success, and
who accomplished what stands upto this day as
the Noblest and the Most Profound Revolution
in human history through the Impact of his
Superbly-Dynamic and Humanly-Perfect
Personality and through the Holy Qur’an, which
was revealed to him by Allah to function as the
Basic Instrument of his Abiding Mission.



Page xii - BLank



CONTENTS

VOLUME ONE
FOREWORD
PREFACE
INTRODUCTORY OBSERVATIONS

BOOK | - FUNDAMENTALS

PART 1
HE TO WHOM THE QUR'ON WAS REVEALED

Chapter 1
THE CHRISTIAN-JEWISH CAMPAIGN OF
VILIFICATION

Chapter 2
BIOGRAPHICAL SKETCH

Chapter 3
MUHAMMAD’S PERSONALITY AND
CHARACTER AND SIDELIGHTS ON SOME
REFORM

PART 2
THE NECESSITY OF DIVINE REVELATION

Chapter 1
PROBLEMS
Chapter 2
SOURCE OF GUIDANCE—WHAT?

PART 3
THE QUR'ONIC REVELATION

Chapter 1



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME ONE

THE QUR'ON: A REVEALED BOOK

Chapter 2
THE PROCESS OF COMPILATION

Chapter 3
THE PROCESS OF PRESERVATION AND
PROPAGATION

Chapter 4
THE QUR’ON AS THE ONLY AUTHENTIC
REVEALED BOOK IN THE WORLD

Chapter 5
THE STYLE AND STRUCTURE OF THE QUR'ON

PART 4
ISLAM: THE RELIGION—IN TERMS OF THE
SCOPE AND NATURE OF QUR’ONIC GUIDANCE

Chapter 1
ISLAM AMONG RELIGIONS
Chapter 2
STRUCTURAL LOGIC, PRINCIPLE OF
INTEGRATION, SCOPE AND IDEALS OF
GUIDANCE
Chapter 3
VIEW OF RELIGION AND ATTITUDE TOWARDS
EMPIRICAL KNOWLEDGE
Chapter 4
STRUCTURE OF RELIGIOUS CREED AND
CONCEPT OF RELIGIOUS LEADERSHIP
Chapter 5
VIEW OF RELIGIOUS QUEST
Chapter 6
THE PHILOSOPHY OF UNITY
Chapter 7
INTEGRALISTIC MORAL PHILOSOPHY AND
COMPREHENSIVE MORAL CODE

XV



BOOK I - FUNDAMENTALS

Chapter 8
THE INTEGRATED INDIVIDUAL: BASIC
QUALITIES OF A MUSLIM
Chapter 9
THE INTEGRALISTIC WELFARE SOCIETY
Chapter 10
INTEGRALISTIC CULTURE AND
INTEGRALISTIC CIVILISATION
Chapter 11
GENUINE MORAL IDEALISM: A COMPARATIVE
STUDY IN THE PERSPECTIVE OF CHRISTIAN
ALLEGATIONS AND CHRISTIAN TESTIMONY

PART 5
CONCLUDING OBSERVATIONS

Chapter 1
THE IMMEDIATE ENVIRONMENT FOR THE
QUR’ONIC REVOLUTION

Chapter 2
THE HOLY PROPHET'’S DIVINE MISSION

BOOK 2 - ETHICO-METAPHYSICAL
FOUNDATIONS

PART 1
THE CRITIQUE AND DYNAMICS OF MORALS

Chapter 1
THEORY OF MORAL JUDGEMENT
Chapter 2
THE MORAL LAW
Chapter 3
ENDS TO WHICH THE MORAL LAW IS
DIRECTED
Chapter 4
PENAL ETHICS

XV



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME ONE

Chapter 5
ETHICO-RELIGIOUS DYNAMICS

PART 2
THE METAPHYSICS OF MORALS

Chapter 1

THE MAN
Chapter 2

THE WORLD
Chapter 3

GOD (ALLAH)

XVI



FOREWORD

Dr. Sev Wotiammad Tgbal:
ON THE PREDICAMENT OF MODERN HUMANITY
AND THE WAY OUT

The modern man with his philosophies of criticisrmda
Scientific specialism finds himself in a strangesgicament. His
Naturalism has given him an unprecedented contret the forces of
nature, but has robbed him of faith in his own fatut is strange how
the same idea affects different cultures diffesenthe formulation of
the theory of evolution in the world of Islam brduginto being
Rumi’s tremendous enthusiasm for the biologicalifetof man. No
cultured Muslim can read such passages as thewfafjowithout a
thrill of joy:

Low in the earth
| lived in realms of ore and stone;
And then | smiled wild and in many-tinted flowers;
Then roving with the wandering hours,
O’er earth and air and ocean’s zone,
In a new birth,
| dived and flew,
And crept and ran,
And all the secret of my essence drew
Within a form that brought them all to view—
And lo, a Man!
And then my goal,
Beyond the clouds, beyond the sky,
In realms where none may change or die—
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In angel form; and then away
Beyond the bounds of night and day,
And Life and Death, unseen or seen,
Where all that is hath ever been,

As One and Whole.

— Rumi: Thadani's Translation.

On the other hand, the formulation of the same wéevolution
with far greater precision in Europe has led to be&ef that ‘there
now appears to be no scientific basis for the itleh the present rich
complexity of human endowment will ever be matéyigixceeded'.
That is how the modern man’s secret despair higedf ibehind the
screen of scientific terminology ...

Thus, wholly overshadowed by the results of hisliettual
activity, the modern man has ceased to live sdylfuk., from within.
In the domain of thought he is living in open cartfiwith himself;
and in the domain of economic and political life ikdiving in open
conflict with others. He finds himself unable tontwl! his ruthless
egoism and his infinite gold-hunger which is grdbudilling all
higher striving in him and bringing him nothing blife-weariness.
Absorbed in the ‘fact’, that is to say, the optiggiresent source of
sensation, he is entirely cut off from the unpluchblepths of his own
being. In the wake of his systematic materialisra &ialast come that
paralysis of energy which Huxley apprehended anploded. ...
Modern atheistic socialism, which possesses alf¢heour of a new
religion, has a broader outlook; but having recgiite philosophical

XVII
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basis from the Hegelians of the left wing, it risesevolt against the
very source which could have given it strength a@odpose. Both
nationalism and atheistic socialism, at least ia fnesent state of
human adjustments, must draw upon the psycholofpoeds of hate,
suspicion, and resentment which tend to impovetghsoul of man
and close up his hidden sources of spiritual eneigither the
technique of medieval mysticism nor nationalism ratheistic
socialism can cure the ills of a despairing hunyar8urely the present
moment is one of great crisis in the history of emdculture. The
modern world stands in need of biological renewald religion,
which in its higher manifestations, is neither dagmor priesthood,
nor ritual, can alone ethically prepare the modaem for the burden
of the great responsibility which the advancemdnnodern science
necessarily involves, and restore to him thatuatét of faith which
makes him capable of winning a personality here estdining it
hereafter. It is only by rising to a fresh visioihhis origin and future,
his whence and whither, that man will eventuallyrtiph over a
society motivated by an inhuman competition, andidlization
which has lost its spiritual unity by its inner ¢t of religious and
political values.

— Reconstruction of Religious Thought in Islam
Chapter ‘Is Religion Possible?’, pp. 186-189
Printed by Sh. Muhammad Ashraf, Lahore, 1962

CH
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PREFACE

The basic purpose and function of this book is tatesthe
Philosophy and the Code of Life as given in the'urThat Code
has developed, however, with morality as the cétiteme. And that
should have been so. Because, the value-systemhwhi& Holy
Qur'an has given establishes spirituality as that,rmorality as the
trunk, and all other aspects of life: economic,itiall, etc, as off-
shoots of morality;,—whereby it ensures the emergent the
integrated and progressive individual and the imtegl and
progressive social order.

The central importance for morality that has eméripeis should
impress upon the Muslims the central importancearfal struggle.

Viewed in that perspective, the present book formdbpasic
contribution in respect of extricating Muslim sdgidrom the Crisis
of Character which has overtaken all classes oflimesand which is
the deadliest poison that has ever paralysed dedkihny human
community.

The method of exposition adopted is simple and ctlire
Moreover, personal comments have been kept atatestminimum,
so that the Qur'an has stayed in its august positiee to explain
itself. In the dynamic orthodoxy that has thus agedrlies, in the
belief of the present writer, the salvation of Mo and of humanity

at large.
Sy
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The typescript of the original draft of this boolasvread on June
30th, 1969, and was even handed over to brothezi®asir-ud-Din,
Managing Director of Trade and Industry Publicasidrtd., who had
come forward with love and devotion to undertake thork of
printing. But subsequently it was considered nexgsso expound
certain topics in detail; as a consequence of whealy considerable
additions were made, so that the work is beinggmtesl finally as a
two-volume publication of more than nine hundredgsa

Certain technical discussions relating to philoscgh
psychological, sociological, economic and politidt@mes had to be
kept out even during the course of the final efforit of regard for
keeping the book handy, lucid and easy of comprgbanby the
average-educated person. Separate volume or volaragsoposed to
be presented on those problems.

The author is conscious of the fact that, althobhghas availed
the talent of the classical translators of the HRiy’an, there is scope
for improvement in respect of the translation afitanber of verses.
That task is intended to be taken up in the seeditibn.

In his study of the Qur’an, the author had recotwdbe classical
Arabic Qur'anic commentaries and allied literatuBet he has quoted
mainly from the English commentaries by Abdul Majryabadi
and Abdullah Yusuf Ali, because they have projedteel best—in
fact, the very essence, of the knowledge enshrinethe Arabic
classics. Moreover, these two orthodox scholarshroentaries are
accessible to the average English-educated Muslirfufther study.

XXl



BOOK | - FUNDAMENTALS

The author leads a life wherein he has to perfduties of
multifarious types, especially as the PresidenhefWorld Federation
of Islamic Missions, which has several projectsb# looked after.
Besides that, he has touring duties as an intemeatiworker for
Islam. It is, therefore, impossible for him to acgwish literary work
leisurely and with the concentration which the aesh-work of the
type that has been undertaken in the present bewlands. As such,
the present task has been accomplished piece-mesaddbching time
forcibly from other duties over a period of timexdain consequence
there is a possibilty of the occurrence of ovdrsg and
shortcomings,—even though utmost care has beercisedr The
author, who regards himself only as a humble pursti@ruth and as
a student of Islam, will, therefore, appreciategalhuine criticism and
advice from the world of scholarship. He requesis teaders,
however, not to introduce implications into histstaents beyond
what has been categorically and clearly said.

CH
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INTRODUCTORY OBSER VATIONS

WHY THE QUR'ON ALONE?

The enquiry in the present dissertation has beafinem strictly
to the Holy Qur'an, not because the present wdtess not give to the
xadEthliterature its rightful place, but on the followiggounds:

Firstly, it alone enjoys the status of being the Scriptdrslam.

Secondly every word of its text is absolutely authentichasing
been preserved to the very letter in the very wandghich it was
delivered by the Holy Prophet Muhammad

Thirdly , its authority as the basic source-book of Islas heen
universally accepted by all sections of Muslimslirages.

Fourthly, it is the Book which should form the basis otigtle

for the reform of human society, even as the HaobypRetp has been
commanded therein:

B Bler 4 (Alalss

“

. and strive against them.€., the opponents of the Islamic
Way of Life) therewith i(e., with the Guidance of the Quran) with
utmost strenuousness” (25:52).

Fifthly , it claims about itself that it is:

. an exposition (explicit and implicit) of evenjtiy ...”
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(16:89). Namely: It imparts complete and eternatignce concerning
all aspects of human life.

Sixthly, it is the only Book of Guidance compiled under the
instruction of the Holy Prophgt, authorised by him, and delivered by
him to the Muslims as the abiding, the infalliblenda the
unchallengeable document of his Teaching for afleti—with no
compeer and no substitute. As such, it is the basicument of the
unity of thought and action in respect of the IsaWway of Life,—
standing in all its uniqueness as totally immur@rfrcontradictions
and variations.

This characteristic of the Qur’an is of tremendouportance in
respect of the Islamic System of Belief, on whiehts primarily and
basically the consolidation of Religious Unity addiformity among
Muslims,—a fundamental virtue the violation of whidas been
equated by the Holy Qur’an with nothing less thiae greatest sin,
i.e., Shirk.

Viewing the xadEth literature in the above perspective: All
students of Islam are aware of the sectarian magcaked up, purely
in the name of Prophetic TraditiofgadEth), by certain groups in
Muslim history, through the projection of certailegedly divinely-
inspired and divinely-sanctioned offices like thasean infallible
Imam, a Mujaddid, a Mahdia Promised Messiah, orMahdi cum-
Messiah, without the slightest regard for the iiiféd principles:

1. that any doctrine which is included in the Beligfstém is
ipso factoan inalienable part of the Islamic Creed;

XXVIII
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2. that it is not the function of theadEth literature—however
valuable its role otherwise, but only of the Qurda lay
down the constitutive factors of the Islamic Creauakl

3. that making belief in the claimants to such offiegsart of the
Islamic Creed constitutes nothing less than a cattekck on
the very foundation ofimEn being directed to the destruction
of the absoluteness and the indivisibility of a MNus
allegiance and loyalty to the Holy Prophet Muhamrpaas
Guide, Teacher and Leader.

If the Traditions concerning such a personalitytlzst of the
Mahdi, for instance, are accepted as authentic, tha doemake, and
cannot make, the belief in the emergence of a deadier(Mahdi) at
some period of Muslim history a guiding principlelmEn It remains
only a prophecy about a distinguished followerha& Holy Prophep.

Similarly, if the Traditions concerning the SecoAdvent of
Jesup are accepted as correct, they relate only toophgcy about
an event of future history, and have nothing towdth the Islamic
Creed,—and, as such, have nothing to do withrtifen of a Muslim:
neither in its affirmation nor in its denial. Monger, to project the
concept of a ‘Promised Messiah’ in the person ofiesx, y, z and to
substitute it for the person of Jegus-although it is his personality
that has been projected unambiguously in the pmphe and to
build a sect on that basis, is to indulge in doubtdation of the
Divine Guidance given in the Qur’an.

XXIX
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All in all, accepting the Qur'aalone as thefundamental basis
for the knowledge of Islamic Guidance is not orilg requirement of
reason but also the only road to the salvation o$livhs.

Seventhly, the text of the Qur'an is grounded in a System of
Meaning, through which it is possible to understatglam
fundamentally as a system of Philosophy and a GufdPractice,
keeping the exercise of understanding confinechéoQur’'an itself;
and the present book is a plain demonstration isffttt. Of course,
there are certain aspects of the Quranic Guidantere the
projection is of an implicit nature. And it is tkeethat recourse to the
xadEth literature becomes necessary,—but only for further
clarification and not for adding further dimensiots the basic
structure of Islam. Also, it is necessary to knos ta how the
Quranic Guidance was put into practice by the Hdyophet
Muhammad himselp. In other words, it is necessary to know not
only the Quran as a Book of Guidance but also ‘Qar’an in
Action’, viz, the Holy Prophet'sSunnah For that, evidently the
xadEth literature is the most indispensable instrument.

But here two important facts have to be kept inwie

1. The Qur'an is the basic instrument for understagdsiam.
Hence, for the value-system of Islam and its entire
fundamental structure, it is necessary to concentrate on the
Qur’an alone.

XXX
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2. The knowledge thus obtained forms the fundamental
instrument for obtaining further guidance on Islénom the
xadEthliterature.

It should be so, because:

1. it is the Qur'an which forms the Criterion of Judgm in
respect of Islam—a status explicitly given to ititself—and
not thexadEth literature; and

2. the Qur'an isabsolutely authentic, while even the best
xadEth literature is only relatively authentic—namely,
authentic only in agualified manner. And, of course, every
student of Islam knows all the mischief in thedielf xadEth
perpetrated by the forces of counter-revolutiontiia very
early period of Muslim history,—a mischief which erged in
the form of sects and schisms, and which forgedtaditions
relating to certain aspects of Islamic life andtdng to an
extent that the confusion created thereby has roomdi to
plague the Muslim society up to the present day.

In fine, it is the function of the Qur’an to sit jadgment on the
xadEth, and notvice versa and, thus, a basic study of Islam in the
perspective of the Qur'an emerges as the fundamestassity.

CH

ROLE OF THE QURON AS THE BOOK OF GUIDANCE

The QURON came:

XXXI
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% to obliterate all anthropomorphic notions about Godl to
establish perfect Monotheism—not merely as a tlgcdd
concept but as a full-fledged philosophy of life;

% to inculcate the establishment and maintenance lofirsg
and dynamic relation with God in order that humamgs
may attain the highest spiritual and moral refinetmand
greatness;

% to teach the truth that human beings are basically
theomorphic beings—emphasizing the ‘ascent of Man t
God’ as opposed to the ‘descent of God in Man’,—trad
the goal of every human being is the actualizatbhis or
her potential vicegerency of God through the irotatof
Divine Attributes;

% to give to Woman her rightful place in Society,asically
the equal of Man;

3% to resolve the dichotomy;
of Faith and Reason;
of Religion and Science
of Love and Law
of Beauty and Simplicity

of Participation in godliness and Participationviorldly
life;
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to establish in the domain of the philosophy ofigleh, the
positive concept ofulfillment in place of the universally-
prevalent negative concept $alvation;

3% to extricate Religion from superstitions;

% to distinguish Spirituality from Mysticism and P$ycism;

% to give a comprehensive Philosophy of Integrattmsed on

the teaching of Unity-ism, thereby providing sumsils for
the integration of the life of the Individual as livas of
Society; and, beyond that, of Humanity at large;

to create an Integralistic Culture and an Integtali
Civilisation;
to make Morality the basis for Spiritual Developmem the

one hand, and for Social Evolution, on the other;

to inaugurate the era of Scientific Advancementrigans of
teaching the requisite fundamental principles;

to highlight the role of Inductive Reasoning as fiteper
instrument for the pursuit of Knowledge;

to emphasize the quest for Empirical Knowledgeweah as
the resultant Technological Advancement and Cortqoks
Nature, as Exercise in the Worship of God;

to bestow on Religion the role of functioning asci@b
Alchemy for the establishment of a Total Welfareisty;

to harmonize Truth and Justice with Love and Mercy;
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% to make Social Justice the very foundation for thal
collective life;

3% to establish the concept of Wealth for Welfare;

% to eradicate Poverty, Disease and human Suffering i
general;

to crown Labour with Dignity;

to proclaim the principle that value lies in Labour
Productivity and Achievement;

#* to provide the Golden Mean between the extremist
philosophies of Monopoly Capitalism and Communism;

% to open the avenues and provide Guidance for human
progress in all healthy directions in general;

% to close the doors on all those perversions imgimls and
non-religious thought which go to make Religion apiate
and the Secularistic Philosophies atheistic andarain

and

3% to confer on Humanity many other Blessings, besides
For that, the Qur’an gave :

% a well-co ordinated System of Belief,

% a fully-integrated Philosophy, and

% a comprehensive Code of Practice.

[CE
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THE HOLY PROPHET'S SUNNAH:
Role, Difinition and certain Facets thereof
% The Qur'an has laid fundamental emphasis on theitapce

of imitation of the Holy Prophet'Sunnahas a vital factor in
the practice of Islam, because it begins in acogptim as
the sole human Guide, in the post-Qur'anic periodespect
of Divine Guidance, and it develops in imitatingnhmore
and more as the Perfect Practical Model thereofe Th
guestion, therefore, emerges: What does Shanahstand
for? We may concisely answer this question by spyirat
the Holy Prophet's Sunnah stands for the dynamic
manifestations of the ethico-religious dimensiorfs his
personality. Or: Looking at it in the perspectivé the
Qur'an, we may define it by saying that it is tlealization
by him of the Quranic value-system in the differen
dimensions of his personality;

3% If the implications of the&Ssunnahare understood properly by
a Muslim, it saves him from indulgencebid‘ah, on the one
hand, and inspires him with intense fervour forlizgzg in
his personality, to his utmost capacity, the ethaious
Idealism projected by the Qur’an.

% The present is not the occasion to project the Hobphet’s
Sunnahin detail, because it relates to a personality kzes
been the richest, the most profound, and the merdéeg in
history. We may, however, mention here just a fewefs
selected off-hand,—only to provide a basic iddzeyTare:
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9.

Utmost devotion to God;

Spending every moment of life productively, andhwit
planning and grace, and not wasting it in frivelti—
and doing all that without the harshness and rigbrs
Asceticism, but with positive consciousness of
maintaining life in God-boundness;

Maintaining highest fortitude, with a cheerful
countenance and a never-failing smile, even in the
most trying and terrifying circumstances;

Gentleness and considerateness in dealing witlispthe
Forgiveness—and love—for the worst enemies;

Practice of Mercy in all situations,—the conquekt o
Makka demonstrating it at its climax;

Utmost generosity;

Utmost sacrifice for the welfare of others: feeding
others, while himself remaining hungry, clothing
others, while himself wearing coarse garments
patched time and again; not keeping any wealth with
him, in cash or kind, but distributing it to theeadly
before sunset every day;

Extreme humility together with full dignity;

10. Highest rational tolerance;

11. Good-will for all and ill-will towards none;
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12. Eating less; sleeping less; talking less;
13. Total abstinence from quarrelsomeness;

14. Immaculate cleanliness in respect of the body, the
dress and the environment; and

15. Practice of truthfulness, honesty, fidelity andfsel
control at their highest.

% It is heart-rending to observe that the very notafnthe
obligatoriness of imitating the re8lunnah-which has been
fundamentally projected above—has progressivelyadegd
from the Muslims; while love for externalistic foatities in
the name of th&unnah and that too with much fuss as to
Juristic hairsplitting, has increasingly taken ptace among
the so-called orthodox pursuers of religiosity,—allat
resulting in the creation of large numbers of Istathy-
unbalanced religious personalities.

[CE

THE QUR’ONIC VIEW OF THE INDIVIDUAL AND THE
SOCIETY

% The mission of the Qur'an in respect of both théividual
and the Society is vehemently Integralistic—thengple of
Integralism being grounded in the concepUaity (tawiEd)
and expressing itself in the balanced and harmeniou
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realization of the basic values @fiety, Truth, Justice,
Wisdom, Love, Beauty and Selflessness.

% The Ideational religious approach to human life reéher
be: (1) ritualistic, or (2) mystical. The ritualistapproach
leads to barren Formalism, or Externalism, whidhds into
play juristic hairsplitting and bigotry even in jely
devotional matters. Often falling victim to the eluisease
of ‘piety-complex’, the adherents of this approacbesent the
picture of a soldier who has acquired only a umifdyut no
soldierly training. The mystical approach leadsniertia, or
to superstitions, or both. As opposed to both ads¢h
approaches, the Qur'anic approach is Integralistie,
directed to the build-up of an integrated life, @hiis
fundamentally ethico-religious in character. ‘Fumestally
ethico-religious’ means that the Qur'an has empeasihe
simultaneous pursuit of both Religion and Moralitydeed,
religiosity without regard for the moral refinemeand
development emerges in the Qur’anic view as nothisg
than an opiate, because the very concept of ‘geskinloses
all meaning without the active pursuit of the highe
Morality.

% The mission of a Muslim is: To build up his own g@Emality,
his social environment, and the world in general,gaod;
and, for that purpose, to equip himself to possitdights of
perfection in respect of, and to cooperate withersthin the
pursuit of, all healthy and constructive human\ibgis.
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% The external make-up of an Islamic personality is

fundamentally grounded in natural grace, becaus&lilr’an
has ordained no sophistications.

Religious persons of a particular type feel thaytishould
attach practically all importance to the Law of Graand
much less or no importance to the Natural Law. Nakd,
both of those Laws are operative, under the Diwfan, in

the universe and in the lives of human beings. Bat,Holy
Qur’an demands that a Muslim should function ia ifith as
much regard for the Natural Law as the wisest Malist,
because God Himself has made the function of thiiria
Law as fundamental, and that of the Law of Grace as
supererogatory.

The adoption of the atheistic mechanistic view b t
universe and Man is advocated by its adherentsaonly

and necessary condition for Scientific progressatTis,

however, fallacious; because the Qur'anic concdpthe

‘Reign of Law’ also ensures it in the same measare)

without damage to the spiritual and moral values.

The Qur’an rules out the exploitation of man by niarall
forms, whether in the social sphere in respect loé t
economic and the political matters, or in the sphef
Religion in respect of certain so-called religiopsactices
whereby superstitions are traded in as a commodity.
Similarly, it is firmly opposed to all forms of rignny.
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% Wealthy-ness has been very often wedded to wiclsexjmad
the Holy Qur'an has condemned it in that perspectine
and again.

% Hence, while Islam permits private enterprise isibess and
industry, its permission is not unqualified. Beagust
permits only controlled freedom in respect of betrning
and spending one’s wealth, whereby the emergendmtbf
Monopoly Capitalism and its child, the luxurious dan
aristocratic living, are ruled out, and the possessf surplus
wealth are stopped from adopting the cult of indalze in
‘wealth, wine, and woman’, while the Islamic sogiets a
whole shoulders the responsibility of the provismibasic
needs of life to all with dignity.

% We may sum up the Quranic standpoint in respect of
Muslim society by saying in negative terms thathwvéll the
practice of religious rituals, the Muslim societsés a vital
part of its Islamic character if:

1. any form of exploitation and tyranny is practisedd
economic and political justice is not compreherigive
enforced,;

2. the highest moral Idealism is not made the very- lif
blood of the social order and the basic pursuithef
individuals;
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3. the mission of the conquest of Nature is forsakemn,—
mission that necessitates the pursuit of Empirical
Knowledge and Technology at the highest level.

[CE

PURSUIT AND NON-ASCETIC CHARACTER OF
SPIRITUALITY

% The Quranic ethico-religious approach does notdl¢a
mysticism, but to what might be termed@@mnamic Purism
based o®@idgand@afE. That is the goal and the pride of the
orthodox@ufE orders, in history. They pursued the Qur’anic
ethico-religious quest with grace and sincerity,gu@st that
is the very essence of Islam.

% The ultimate goal of the Qur'anic ethico-religiogsest is
God-realization. But, its pursuit is impossible vatt self-
realization, which, therefore, becomes a Muslim'anary
obligation.

% The struggle for self-realisation emerges in ther'&c
perspective as basically three-dimensional: thigicels, the
ethical, and the intellectual.

#* In spite of the fact, however, that it is to be erdken
fundamentally as the first step in the exercise Guid-
realisation, it leads simultaneously to a know&dghich
might be named as the ‘knowledge of Spiritual Sméén
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That knowledge is scientific, because it is baskik

physical science, on observation and verificatibme para-
psychologists of today, working at the psychicaklealone,

have affirmed the ESP, the astral projecti@i¢c But,

Spiritual Science, in the hands of geanima‘E teachers, has
attained immeasurably greater heights. The reweslaby

men like Rumi and Ibn al-Arabi of certain higheutkrs

discovered only recently by physical science, isage in
point.

#* Surely, Bid‘ah (i.e., ‘spiritual’ practices that violate Islam)
and superstitions should be condemned by everyimgenu
Muslim. But, to condemn the Spiritual Science fitsial
unwarranted.

% Prayer and Fasting play very definite roles in @u’anic
Spiritual Culture.

% Prayer is an exercise in respect of the Communioth®
finite with the Infinite. It extricates the finitedividual from
servitude to the finite and opens to him the raadhfinite
progress. Prayer is thus for progress. Fastinbdsekercise
in self-control, which is the key to spiritual pregs.

% The enemies of Islam have propagated the allegdhiah
because of its permission of polygamy, the Qureaches
sex-indulgence, which does not harmonize with fhesuit
of spiritual refinement and progress. Actually,ttablegation
is based on the age-old misconception of Ascetiticgt

XLII



BOOK | - FUNDAMENTALS

wherein the very fulfillment of the natural biologi demand
of sex is considered to be unholy, in contra-digiim to the
Qur’anic view, which holds it as sacred, becausés iin
conformity with the Divine Scheme, and which condem
only licentiousness as unholy. Thus, the qualifiadd
restricted Qur'anic permission for polygamy has been
prescribed as a license for sex-indulgence but aslyan
alternative to promiscuity and prostitution, which
eliminates successfully, in sharp contrast with Alseetic as
well as the Totally-Monogamic social philosophiés. for
the former, one has to read only the history ofi€ianity in
the Age of Faith to withess the most ugly storm
licentatiousness that overtook even the pursuers
saintliness, not to speak of the common folk. (Besiother
literature on the subject, théHistory of Sacerdotal
Celibacy in the Christian Church” written by a very
devout Christian scholar named Henry C. Lea, phbtsby
the University Books Inc., U.S.A., 1966, is enouglprovide
a correct estimate of the moral disaster perpetrhtethat
wrong philosophy). Coming to the latter, the modéfestern
civilization has established the most heinous mcof
licentiousness,—a record unsurpassed in the histdry
human civilizations.

The enemies of Islam extend their allegation topdeson of

of
of

the Holy Prophet Muhammag also, and that to such an

extent as to deny to him, with all his superblgagrqualities
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of character, even basic spiritual goodness andtrges,
simply on the basis of his practice of polygamyt,Buhat
are the facts®irstly, his entire personal life was a life of war
against ease, opulence, luxuries, and self-indalgem
general. Indeed, it was through and through a bfe
Austerity, wherein, even at the height of his matgvower,
he lived in a small thatched mud-hut, passed his da
hunger and toil, and spent his nights for the moastt
standing in prayer to Go&kecondly he adopted polygamy
towards the dawn of old age, having led an exemplar
monogamous life from the age of twenty-five to #yge of
fifty in the company of a twice-widowed lady who sva
fifteen years his seniofThirdly , during the polygamous
period, while there was a wife like Lady Ayesha,onkias a
virgin of seventeen at the time of the consummatibn
marriage, there were those who were widows or dees,
and there were even those who, at the time of thafriage
with him, were already so old as to have crossedithit of
fitness for married life. All these facts demolishe very
basis of the aforesaid insinuation completely, asthblish,
instead, the truth that the Holy Proplpeadopted polygamy
in the Medinite period of his lifsolely for the sake of his
noble and sacred mission,—and that in the pers@eofi a
two-fold achievement. Firstly, in the tribal sogietf Arabia
of those days, wherein one of the fundamental ¢iomdi of
the success of his mission lay in the unificatidn tle
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mutually-hostile tribes, one of the most potentrinment of
their unification, in accordance with the mentality the
Arabs of those days, consisted in uniting them ughoa
kinship centered in his person,—and his marriagesréke
a signal contribution in that behalf. Secondlyotigh those
different marriages he was able to build in thespes of his
wives the most accomplished lady-teachers and eimieods
of Islam for the propagation of Islamic knowledgeamg the
womenfolk.

THE PAST AND THE PRESENT

% Muslims rose to greatness through the Qur'an, wiight
them up into a World-Force dedicated to the sendte
Humanity, and they led Humanity for a long timeeawery
phase of human activity; spiritual, moral, intetles,
aesthetical, economic and political.

But it is a tragedy of human nature that it is efyhuman
beings to continue to stick to certain beliefs Hifficult to
maintain the tempo of the struggle for executirgyPnactice.

The same has happened to the Muslims, who haen fthm
their pinnacle of glory because of their progressiigression
from the Qur'anic Way of Life.
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% Today:

The old-fashioned as well as the outwardly-wesrehi
religious-minded Muslims, who form the overwhelming
majority, are demonstrating in their lives a view Islam
which confines their obligation to devotional aretemonial
practices alone—leaving out even morality;—while:

The truly-westernized, secularized, modernized hssl
who are emerging as the major controlling forcemany
Muslim communities, are groping in the darknessutiér
confusion; and in sheer ignorance they look grgethl
fashionable un-Islamic and anti-Islamic ideologiesd
modes of life for imitation and adoption.

% Taking Humanity as a whole:

In the ideological war that is raging all over theorld
between the Ideational and the Sensate culturaitpaf
view—between the forces of the other-worldly redigs and
this-worldly social philosophies, wherein the Highéalues
of Life are becoming progressively submerged in the
guagmire of Secularism—nay, of rank Materialismheism,
Nihilism and Libertinism, leading to grave imbalanin the
lives of the Individuals and the Communities to tieéghts of
a Mighty Crisis, a Philosophy and a Code of Lifesdxh on
Integralism is needed very urgently—a Philosophyl an
Code that may establish a Culture wherein all human
yearnings, ranging from the Transcendental to thgsieal,
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may find their fulfilment and whereby Humanity mde
enabled to achieve its true Destiny.

% That Philosophy and that Code of Life has beenrginethe
Holy Qur’an.

% And the present work, being a systematic and congmsve
exposition of the same, forms the need of the hamo
deserves serious study by everyone who possessarioas
attitude towards the problems of life.

[CE

THE FUTURE ROLE OF ISLAM

The general view of mankind concerning Religionthst its
function is confined to the problem of salvatiorthie next world.

But present-day Humanity has become increasinggrested in
achieving salvation in the present world.

Hence Religion has fallen into disrepute as somgtimcapable
of solving human problems relating to the earttig;+nay, even as a
definite impediment to human progress.

Here Islam has a unique role to play, because definitely,
directly and vehemently committed to the salvatifrHumanity in
both the worlds: the present one as well as thé nex

Nay, Islam’s role stands at an even higher levekabse it
substitutes the positive conceptfoffilment for the negative concept
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of salvation. And its concept ofulfillment comprehends the healthy
and harmonious development of the Individual ared Society in all
respects: spiritual, aesthetical, moral, intellatand physical.

All in all, Islam stands in history as Eternal Gamte: the
Guidance for yesterday, today and tomorrow.

The Present may be gloomy because of the wrongmited by
the Muslims themselves during the different epoghtheir history,
including the present. But;

THE FUTURE BELONGS TO ISLAM,
—AND TO ISLAM ALONE! —

e
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PART 1
HE TO WHOM THE QURON WAS REVEALED

Chapter 1

CHRISTIAN-JEWISH CAMPAIGN OF
VILIFICATION

In projecting the discussion about the Holy Quiitais necessary
to introduce first the personality and the missidiim who was the
recipient of its revelation. To do so with any dsgof justice would
require volumes because of the extreme richnefisegbersonality as
well as the mission. The limitations of the presewatrk, however,
permit only the briefest introduction. In that cestion, again, it
seems advisable to present only certain facts,those too in the
words of such Western scholars who, unlike othefs wvere
thoroughly drowned in blinding prejudice, felt Hesit in concealing
or perverting certain very obvious truths, and tdrwith all their
background of inherited prejudice, to adopt fairdedness in
whatever degree possible. In their words, becaagadgment can be
regarded as more critical than their judgment, bechuse “the best
testimony is that which comes from the enemy’'s cananmd the
Western scholarship in general,—indeed, Christendand the
international Jewry, has exhibited, and continugsexhibit, such
limitless cruelty in terms of a planned campaigmgrepresentation
and vilification of Islam and the Holy Prophetthat in a very brief
assessment only this course seems to be bendtciall those who
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fall victim to Western propaganda,—such personstig in large
numbers in all the communities.

The campaign of vilification has, indeed, stagggridimensions.

Because, it is not only the Christian priests & thedieval ages and
the orientalists of the present daybut also scholars totally
unconnected with the polemics against Islam, whee hantinued to

participate in this filthiest and the most degradjab. Just to cite a
few examples selected at random, we may refentiodbthem:

! “During the first few centuries of Mohammadanismfiserves Bosworth
Smith, “Christendom could not afford to criticize explain, it could only
tremble and obey. But when the Saracens had retévedr first check in the
heart of France, the nations which had been flyiefpre them faced round
as a herd of cows will sometimes do when the sidgtgthat has put them to
flight is called off; and though they did not yegnture to fight, they could at
least calumniate their retreating foe. Drances;ltkey could manufacture
calumnies and victories at pleasureMlohammadand Mohammadanismp.
63. 3rd ed., London, 1889). After this remark, Bogiv Smith records those
calumnies (pp. 63-72). To say merely that theyvatgar, wild and obscene
would not do justice to their atrocious nature. Thech orientalist Snouck
Hurgronje supports Bosworth Smith’s verdict whenshgs : “The pictures
which our forefathers in the Middle Ages formedMddhammed’s religion,
appear to be a malignant caricaturedMohammedanismp. 4). But neither
Hurgronje nor the other orientalists could cleatitsmselves of the poison
inherited from their medieval forefathers, with ttesult that the West, even
after the debacle of Christianity, remains on ttl an inveterate enemy of
Islam and Muslims and continues to spread pois@inagthem through all
the available media.
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1. Dr. J. H. Muirhead of the University of Birminghamas written
a text-book on ethics namedtie Elements of Ethic§, where,
just for the sake of insulting Islam, he has ivalgly inserted
the following false statement: “In the lives of thaints among
the Turks, as Locke reminds us in his celebrateghten entitled
‘No Innate Practical Principles’, the primary vietwf chastity
seems to have had no place” (p. 231). This allegadipplies
actually to Christian monasticism of the Middle AgeBut,
instead of referring to it, both Locke and Muirhdse foisted
a falsehood on Islam!

2. In his book: The Theory of Good and Evil, which is
throughout a work of academic interest on ethida@logophy
and which deals only with the western moral thexriBr.
Hastings Rashdall of New College, Oxford, has, aithany
relevance, hurled a slur on Islam with a touchhabicence thus:
“When the Caliph Omar (if the story be not a mythjered the
Alexandrian library to be burnédt is probable that he kne

2 It was Dr. Rashdall’s duty as a scholar, if he was$ following Paul’s
principle of “speaking lies for the glory of God be absolutely sure about
the veracity of his statement before falsely inagle people who brought the
light of learning to Europe. The truth is that ged library was burnt by the
co-religionists of Dr. Rashdall, who did so to pem Christianity. “...
Muslims were friends to learning ... It was not Masdi but (Christian)
monks who burnt the Greek library at AlexandriaG.D.H. Cole and M.I.
Cole: The Intelligent Man’s Review of Europe Todagndon 1933, p. 31).

3 Mark how a second insult has been added to th fir
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very imperfectly what the Alexandrian library oryawther
library really was” (vol. 1, p. 137).

3. Max Weber, who enjoys a very high place among moder
sociologists, has shown a vulgar ignorance of Isl&mot
devilish perversion, in his bookThe Sociology of Religioi
(E. T., Ephraim Fischoff), wherein it was his duty adopt
scientific objectivity and to acquire a thoroughotutedge of
Islam before speaking about it. His entire statdnoenlislam,
from p. 262 to p. 266, is, to say the least, almislust to quote a
few sentences, picked up off-hand: “... a nationabbic
warrior religion ... a religion with very strong casmphasis ...
Even the ultimate elements of its economic ethicewgurely
feudal ... Muhammad’s attitude in opposition to cliastprang
from personal motivations ... the ethical conceptsalvation
was actually alien to Islam ... An essentially pobli character
marked all the chief ordinances of Islam ... the ioaglslamic
conception of sin has a similar feudal orientatibime depiction
of the prophet of Islam as devoid of sin is a ldteological
construction, scarcely consistent with the actuature of
Muhammad’s strong sensual passions and his explosfo
wrath over small provocations ... he lacked any sbrtragic
sense of sin ... unquestioned acceptance of slagerjgom,
and polygamy; the disesteem for and subjectionasfhien ....*

* A perusal of the present book will reveal ever tcasual reader as to how
baseless is Max Weber’s indictment.
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4. Arnold J. Toynbee, whose academic labours in teé fof
history are gigantic, and who was naturally expéde be
objective in his approach to all religions, disgag respect of
Islam the Crusader’s zeal rather than the spiritntéllectual
honesty. Indeed, the distortion of facts in his dsamand the
perversion of truth by him is fully reminiscenttble dark minds
of those Christian priests of the Dark Ages for mhthe more
flimsy a cock-and-bull story that was invented abislam the
more spiritually enjoyable it was. Just to quotdew stray
samples of Toynbian rubbish fronA“Study of History”, vol.
12: “Hatra had been under the protection of thaityri of
goddesses who, in Muhammad’s day, were the pretses of
Makka. Their potency was so great that Muhammadostim
succumbed to the temptation to stultify his missibg
proclaiming them to be daughters of the One Trud Githe
pure religion of Abraham” (p. 466). “In the Arabiaf
Muhammad’s day there was a widespread feeling ithats
high time for the Arabs to become ‘People of the@lBS such
as the Jews and the Christians were” (p. 467). §Tly the
time of Muhammad’'shijrah to Madina, the Arabs already
possessed all the requisites for becoming worldyaerors
except one, and that was political unity” (p. 46%)the Hijazi
prophet Muhammad had failed, the Najdi prophet Eiasih
might have done the equivalent of Muhammad'’s warkd, if
Maslamah, too, had failed, some other prophet wdhdde

® Mark how a historian of world renown is projectiagnyth!
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arisen, in some other part of Arabia, to step Mtaslamah’s
and Muhammad'’s shoes” (p. 468).

However, we may proceed now to the findings andmnuehts of some
of those Western scholars who could show someds&im respect of
the different aspects of the Holy Prophet Muhammadpersonality

and mission, to provide a very brief introductiarthat behalf.

e

® Toynbee’s vituperative concoctions are so baselessmrdly to deserve any
refutation. They are actually based on the old extlemely irrational and

groundless Christian accusation of imposture atteih to the Holy Prophet
p. Some of the modern Western scholars have, howéleashamed of it

and have controverted and refuted it in strong setie will quote later in

that connection Montgomery Watt who, in contrasPtof. A.J. Toynbee, is

an Arabicist and specialist in Islamic history,dba he too is not a friend of
Islam and Muslims.



Chapter 2
BIOGRAPHICAL SKETCH

CONDITION OF THE WORLD AT MUHAMMAD’S ADVENT:

In the fifth and sixth centuries the civilized wabrstood on the
verge of a chaos. The old emotional cultures that hmade
civilization possible, since they had given to naesense of unity and
of reverence for their rulers, had broken down, aathing had been
found adequate to take their place ...

“It seemed then the great civilization which it hteken four
thousand years to construct was on the verge aftéggation, and
that mankind was likely to return to that conditiminbarbarism where
every tribe and sect was against the next, anddad/ order was
unknown ... The old tribal sanctions had lost theiwpr ... The new
sanctions created by Christianity were working sl and
destruction instead of unity and order. It was raetifraught with
tragedy. Civilization, like a gigantic tree whoselidge had
overarched the world and whose branches had bbengalden fruits
of art and science and literature, stood totteringotted to the core.
Was there any emotional culture that could be Hmbug to gather
mankind once more into unity and to save civiliza#”

" J.H. DenisonEmotion as the Basis of Civilizatiohondon, 1928, pp. 265.
269.



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME ONE

And, then, speaking of the Arabs, Denison says:

“It was among these people that the man (Muhammag)born
who was to unite the whole known world of the east south®

[CE

CONDITION OF ARABIA AND THE STATE OF
CHRISTIANITY (THE PRECURSOR OF ISLAM AMONG
REVEALED RELIGIONS):

“The Arabs believed neither in a future state mothie creation
of the world, but attributed the formation of thauwerse to nature, and
its future destruction to time. Debauchery and evpbeverywhere
prevailed and since death was regarded as thesgindy so called, of
existence, so was there neither recompense farevitor punishment
for vice. A like moral and religious corruption wisbe found among
the Christians and the Jews who, for ages, hatlestad themselves
in the Arabian Peninsula, and had there formed pewyerful parties.
The Jews had come to seek in that land of libemtgagylum from the
persecution of the Romans; the Christians had #éb thither in
order to escape the massacres occasioned by theoribes
Eutychianism and Arian dissensions. It is not e@syconceive of
anything more deplorable than the condition of &fanity at this
time. The scattered branches of the Christian GhimcAsia and
Africa were at variance with each other, and hagpsetl the wildest

® Ibid.
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heresies and superstitions. They were engaged irpetoal
controversies and torn to pieces by the disputeghef Arians,
Sabellians, Nestorians, and Eutychians, whilst #mmony, the
incontinence, the general barbarism and ignorarfuenwere to be
found amongst the clergy caused great scandal ¢o Christian
religion, and introduced universal profligacy of rmars among the
people. In Arabia the deserts swarmed with ignoriafatuated
Cenobites, or recluses, wasting their lives in vdaot fiery
speculations, and then rushing, often armed, insmoto the cities,
preaching their fantasies in the churches and eimfprassent to them
by the sword. The grossest idolatry had usurpedplaee of the
simple worship instituted by Jesus—that of an adlewalmighty, and
all-beneficent Being, without equal and without ifitode: a new
Olympus had been imagined, peopled with a croweharttyrs, saints,
and angels, in lieu of the ancient gods of paganidmre were found
Christian sects impious enough to invest the wifdaseph with the
honours and the attributes of a goddess. Reliccanedd and painted
images were objects of the most fervid worship lom part of those
whom the word of Christ commanded to address {br@iyers to the
living God alone. Such were the scenes which ther€@hof Christ
presented in Alexandria, in Alleppo, and in Damas@t the time of
Mohammad'’s advent all had abandoned the princigfi¢iseir religion
to indulge in never-ending wrangling upon dogmasaasecondary
importance, and the Arabian people could not bettkat they had
lost sight of the most essential point of the ielig doctrine—the
pure and true worship of God—and that, as regatds most

11
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disgraceful and the grossest superstition, theyewagon a par with
their pagan contemporarie$.”

“Their lies, their legends, their saints and theiiracles, but
above all, the abandoned behavior of their priesthbad brought the
churches in Arabia very low®

“It has been the fashion”, observes Dr. Emanuelt&#y “to
ascribe whatever is good in Mohammedanism to Ganity. We fear
this theory is not compatible with the results ohbst investigation.
For, of Arabian Christianity at the time of Muhanunahe less said
perhaps the better ... By the side of it ... even modémharic
Christianity, of which we possess such astoundcmpants, appears
pure and exalted"®

BIRTH OF MUHAMMAD :

“Four years after the death of Justinian, 569 A?vas born at
Makka, in Arabia, the man who, of all men, has esed the greatest
influence upon the human rac@.”

® John DavenportAn Apology for Mohammad and the Kordrondon 1869.
p. 4

19 Bruce:Travel. vol. I, p. 501.
" The Quarterly Review.ondon. No. 954, p. 315.

12 Rather, 571 A.C.

12
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MUHAMMAD’S YOUTH:

“Our authorities”, says Muir, “all agree in ascrigito the youth
of Mohammad a modesty of deportment and purity ahmers rare
among the people of Makka ... Endowed with a refinddd and
delicate taste, reserved and meditative, he livadimwithin himself,
and the ponderings of his heart no doubt suppliecLipation for
leisure hours spent by others of a lower stampuute rsports and
profligacy. The fair character and honorable begriof the
unobtrusive youth won the approbation of his fellatizens; and he
received the title, by common consent, d§l-AmEn the
Trustworthy.™*

“... Orphaned at birth, he was always particularlficious of
the poor and the needy, the widow and the orplenskave and the
downtrodden. At twenty he was already a successisinessman, and
soon became director of camel caravans for a wealtiow. When
he reached twenty-five, his employer, recogniziiggrherit, proposed
marriage. Even though she was fifteen years ther okee married her,
and as long as she lived remained a devoted husband

13 John William DraperA History of the Intellectual Development of Europe
London 1875, vol. 1 pp. 329-330.

14 Sir William Muir: Life of MohammagdLondon 1903.
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“By forty this man of the desert had secured fongelf a most
satisfying life: a loving wife, fine children andealth. Then in a series
of dramatic and terrifying events, he began to ivecé¢hrough the
Archangel Gabriel a revelation of God’s word.”

[CE

UNFOLDING OF PROPHETIC CONSCIOUSNESS AND THE
CALL:

“Ah no!” says Carlyle, “this deep-hearted Son c Wilderness
with his beaming black eyes and open social deey $ad other
thoughts than ambition. A silent great man; he wmes of those who
cannot BUT be in earnest; whom Nature herself ipgiated to be
sincere. While others walk in formulas and hearsay@ntented
enough to dwell there, this man could not screemsalf in formulas:
he was alone with his own soul and the realityhofids. The great
mystery of Existence, as | said, glared in upon, hith its terrors,
with its splendors; no hearsays could hide thapeakable fact. ‘Here
am I'; such SINCERITY as we name it, has in vegghirsomething of
divine. The word of such a man is a Voice direotrfrNature’s own
Heart. Men do and must listen to that as to notldlsg: all else is
wind in comparison. From of old, a thousand thosght his
pilgrimings and wanderings, had been in this mahai\am 1? What

15 James A. Micheneiislam: The Misunderstood ReligioReader’s Digest
(American Edition) May 1955. p. 68.
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is this unfathomable Thing I live in, which men rekniverse? What
is Life; What is Death? What am | to believe? Waat | to do? The
grim rocks of Mount Hira, of Mount Sinai, the stesandy solitudes,
answered not. The great Heaven rolling silent oxadhwith its blue-
glancing stars, answered not. There was no ansier.man’s own
soul, and what of God’s inspiration dwelt thered kaanswer *

“Certainly he had two of the most important chaggstics of the
prophetic order. He saw truth about God which &ifvmen did not
see, and he had an irresistible inward impulseutdigh this truth. In
respect of this latter qualification, Mohammed majand in
comparison with the most courageous of the henaphets of Israel.
For the truth’s sake he risked his life, he suffiedaily persecution for
years, and eventually banishment, the loss of ptyppef the goodwiill
of his fellow-citizens, and of the confidence ofs hiriends; he
suffered, in short, as much as any man can suifat sf death, which
he only escaped by flight, and yet he unflinchinglpclaimed his
message. No bribe, threat or inducement, couldaléim. ‘Though
they array against me the sun on the right handtlz&anoon on the
left, | cannot renounce my purpose’. And it was tpérsistency, this
belief in his call, to proclaim the unity of Godhigh was the making
of Islam.

“Other men have been monotheists in the midst aftdrs, but
no other man has founded a strong and enduring tmeistc

® Thomas CarlyleOn Heroes, Hero-Worship and the Heroic in History
London 1888.
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religion. The distinction in his case was his raioh that other men
should believe. If we ask what it was that made &vomed
proselytizing where other men had been contenh@ish a solitary
faith, we must answer that it was nothing else thandepth and force
of his own conviction of the truth. To himself tHégference between
one God and many, between the unseen Creator asé tigly lumps
of stone or wood, was simply infinite. The one dreeas death and
darkness to him, the other life and light ... Who awoubt the
earnestness of that search after truth and thegl€sod, that drove the
affluent merchant from his comfortable home and fbrsd wife, to
make his abode for months at a time in the dismaak oof Mount
Hira? If we respect the shrinking of Isaiah or daed from the heavy
task of proclaiming unwelcome truth, we must alespect the keen
sensitiveness of Mohammed, who was so burdened Hiy t
responsibility...*"

“... we feel that the words which he (Muhammad) sgeaie not
the words of an ordinary man. They have their imiatedsource in
the inner reality of things, since he lives in dans fellowship with
this reality.™®

FIRST CONVERTS :

“It is strongly corroborative of Mohammed’s sindgrihat the

Y Dr. Marcus DodsMohammed, Buddha and Chrigip. 17. 18.

18 Tor Andrae:MohammaglLondon 1936, p. 247.
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earliest converts to Islam were his bosom friemdsthe people of his
household, who, all intimately acquainted with pigsate life, could
not fail to have detected those discrepancies winchie or less
invariably exist between the pretensions of thedeyical deceiver
and his actions at homé&’”

PERSECUTION AND MIGRATION FROM MAKKA:

“Muhammad’s message infuriated those rich Arabssehfaith
required many idols, and he and his new followeesewdriven from
Makka, his home?®

AT MADINA:

“In little more than a year he was actually therigjgl, nominal
and temporal ruler of Madina, with his hand on iéneer that was to
shake the world*

“... he became head of the state and the testimoawy e¥ his
enemies is that he administered wisely. The wistiendisplayed in

19 John Davenport: An Apology for Mohammed and thedto p. 17.
% James A. Micheneaop. cit.

2 John Austin:Muhammad the Prophet of Allain “T. P’'s and Cassels’
Weekly” for 24th September, 1927.
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judging intricate cases became the basis for thigioes law that
governs Islam today??

“... Forced now to fight in defence of the freedomcohscience
which he preached, he became an accomplished nyilieader.
Although he repeatedly went into battle outhnumbexed outspeared

as much as five to one, he won some spectacul@rigs.”

e

CONQUEST OF MAKKA:

“The day of Mohammad’s greatest triumph over hisreies was
also the day of his grandest victory over himde#.freely forgave the
Koraysh all the years of sorrow and cruel scorrwhich they had
afflicted him and gave an amnesty to the whole faifmn of Makka.
Four criminals whom justice condemned made up Mohads
proscription list when he entered as a conquerathéocity of his
bitterest enemies. The army followed his examptd, entered quietly
and peacefully; no house was robbed, no womentetuDne thing
alone suffered destruction. Going to the Kaaba, &tainad stood
before each of the three hundred and sixty idaold, @ointed to it with
his staff, saying, ‘Truth is come and falsehoodéad away!, and at

22 James A. Michenenp. cit.

% bid.
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these words his attendants hewed them down, anithealidols and
household gods of Mekka and round about were desird

“It was thus Mohammad entered again his native @ibyough
all the annals of conquest there is no triumphant ry
comparable to this ong’**

in comparison, for example, with the cruelty ofe
Crusaders, who, in 1099, put seventy thousand Wasslinen, women
and helpless children to death when Jerusalenmtelltheir hands; or
with that of the English army, also fighting undlee Cross, which in
the year of grace 1874 burned an African capitalits war on the
Gold Coast. Muhammad'’s victory was in very trutteasf religion
and not of politics; he rejected every token ofspeal homage, and
declined all regal authority; and when the haugblyefs of the
Koreishites appeared before him he asked:

“What can you expect at my hands?”
“Mercy, O generous brother!”
“Be it so; you are free! he exclaime®.”

Do

2 Stanley Lane-PooleThe Speeches and Table-Talk of the Prophet
Mohammag London 1882, Introduction, pp. 46, 47. (Bold deittg are the
present writer’s).

% Arthur Gilman:The Saracend.ondon 1887 pp. 184, 185.
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FAREWELL PILGRIMAGE AND A GREAT SERMON ON
HUMAN RIGHTS:

“A year before his death, at the end of the terghryof the
Hegira, Muhammad made his last pilgrimage from Madb Makka.
He made then a great sermon to his people ... Thaereaill note
that the first paragraph sweeps away all plundet blood feuds
among the followers of Islam. The last makes tHetiag Negro the
equal of the Caliph ... they established in the warlgreat tradition of
dignified fair dealing, they breathe a spirit ohgeosity, and they are
human and workable. They created a society more frem
widespread cruelty and social oppression than aciety had ever
been in the world beforg®

Return To Companionship on High :

“... this very human prophet of God ... had such a rkatze
personal influence over all with whom he was brdugho contact
that, neither when a poverty-stricken and huntagitifte, nor at the
height of his prosperity, did he ever have to caimplof treachery
from those who had once embraced his faith. Hisfidence in
himself, and in his inspiration from on high, wagegreater when he
was suffering under disappointment and defeat Wzen he was able

% H.G. Wells:The Outline of HistoryLondon 1920, p. 325.
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to dictate his own terms to his conquered enervesiammad died’
as he had lived, surrounded by his early followdriends and
votaries: his death as devoid of mystery as hisdffdisguise 2®

[CE

27 At the age of sixty-three.

% H, M. HyndmanThe Awakening of Asiadondon 1919, p. 9.
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Chapter 3

MUHAMMAD’S PERSONALITY AND
CHARACTER AND SIDELIGHTS ON
SOME REFORMS

PERSONALITY AND CHARACTER:

Mohammad was of middle height, rather thin but Oraoz
shoulder, wide of chest, strong of bone and muddie. head was
massive, strongly developed. Dark hair, slightlyled, flowed in a
dense mass almost to his shoulders; even in adyaage it was
sprinkled with only about twenty grey hairs, prodddy the agonies
of his ‘Revelations’. His face was oval-shapedghtly tawny of
colour. Fine long arched eye-brows were dividedabyein, which
throbbed visibly in moments of passion. Great blagktless eyes
shone out from under long heavy eyelashes. His me&e large,
slightly acquiline. His teeth, upon which he bestdvgreat care, were
well set, dazzling white. A full beard framed hismly face. His skin
was clear and soft, his complexion ‘red and whitBs hands were as
‘silk and satin’, even as those of a woman. Hip staés quick and
elastic, yet firm as that of one who steps ‘fromigh to a low place’.
In turning his face, he would also turn his whotel. His whole gait
and presence was dignified and imposing. His caiamee was mild
and pensive. His laugh was rarely more than a smile

“In his habits he was extremely simple, althoughblestowed
great care on his person. His eating and drinkimg),dress and his
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furniture retained, even when he had reached tiheefis of power,
their almost primitive nature. The only luxuries ineulged in were
arms, which he highly prized, and a pair of yellbaots, a present
from the Negus of Abyssinia. Perfumes, however, lbged

passionately, being most sensitive to smells. §tdymk he abhorred.

“... He was gifted with mighty powers of imaginaticglevation

of mind, delicacy and refinement of feeling.” ‘Herhore modest than
a virgin behind her curtain’, it was said of hime Mas most indulgent
to his inferiors, and would never allow his litjiage to be scolded
whatever he did. ‘Ten years’, said Anas, his sdrvamas about the
Prophet, and he never said as much as ‘uff' to rHe.was very
affectionate towards his family. One of his boysddon his breast in
the smoky house of the nurse, a blacksmith’s vie.was very fond
of children; he would stop them in the streets padlittle heads. He
never struck anyone in his life. The worst expi@ssie ever made use
of in conversation was, ‘What has come to him? Mé&sy forehead
become darkened with mud” When asked to curse spnenéhe
replied, ‘I have not been sent to curse, but ta Ineercy to mankind'.
‘He visited the sick, followed any bier he met, @gted the invitation
of a slave to dinner, mended his own clothes, rdiltee goats, and
waited upon himself,’ relates summarily anotheditian. He never
first withdrew his hand thus, out of another map&m, and turned
not before the other had turned.

“He was the most faithful protector of those hetgected, the
sweetest and most agreeable in conversation. Tiwhsesaw him
were suddenly filled with reverence; those who cam@ar him loved
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him; they who described him would say, ‘| have rreseen his like
either before or after’. He was of great tacityrniiut when he spoke
it was with emphasis and deliberation and no onddcimrget what he
said.

“He lived with his wives in a row of humble cottagseparated
from one another by palm-branches, cemented togeiitie mud. He
would kindle the fire, sweep the floor, and millkethoats himself. The
little food he had was always shared with those whapped in to
partake of it. Indeed outside the Prophet’'s houas & bench or a
gallery, on which were always found a number of rpatio lived
entirely upon his generosity, and were hence célledpeople of the
bench'’. His ordinary food was dates and water,astely bread; milk
and honey were luxuries of which he was fond, bhictv he rarely
allowed himself. The fare of the desert seemed rmmsgenial to him
even when he was sovereign of Arabia.

“There is something so tender and womanly, and akigp
heroic, about the man, that one is in peril of ifmgdthe judgment
unconsciously blinded by the feeling of revererzsel well-nigh love,
that such a nature inspires. He who, standing aloraa/ed for years
the hatred of his people, is the same who was ntherfirst to
withdraw his hand from another’s clasp; the belog&dhildren, who
never passed a group of little ones without a sfrmaen his wonderful
eyes and kind word for them, sounding all the kinidethat sweet-
toned voice. The frank friendship, the noble gesitypthe dauntless
courage and hope of the man, all tend to melt c@iti into
admiration.

25
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“He was an enthusiast in that noblest sense whémgasm
becomes the salt of the earth, the one thing tbep knen from rotting
whilst they live. Enthusiasm is often used despltgf because it is
joined to an unworthy cause, or falls upon barnerugd and bears no
fruit. So was it not with Mohammad. He was an esthst when
enthusiasm was the one thing needed to set thel wbidme, and his
enthusiasm was noble for a noble cause. He wa®fotiemse happy
few who have attained the supreme joy of makinggmeat truth their
very life-spring. He was the messenger of the ond,@nd never to
his life’s end did he forget who he was or the ragsswhich was the
marrow of his being. He brought his tidings to people with a grand
dignity sprung from the consciousness of his hiffit@together with
a most sweet humility ..?*°

“His (i.e., Muhammad’s) politeness to the greas, dfifability to
the humble, and his dignified bearing to the prgsuwous, procured
him respect, admiration and applause. His talemie vequally fitted
for persuasion or command. Deeply read in the velwh nature,
though entirely ignorant of letters, his mind coudcpand into
controversy with the acutest of his enemies, otragh itself to the
apprehension of the meanest of his disciples. Hiple eloquence,
rendered impressive by the expression of a countenavherein
awfulness of majesty was tempered by an amiabletswss, excited
emotion of veneration and love; and he was gifteth wthe

% Stanley Lane-PooleThe Speeches and Table-Talk of the Prophet
Mohammad Introduction, pp. 27-30.
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authoritative air of genius which alike influencdse learned and
commands the illiterate. As a friend and a parbat.exhibited the
softest feelings of nature; but, while in possesab the kind and
generous emotions of the heart, and engaged idischarge of most
of the social and domestic duties, he disgracediscassumed title of
an apostle of God. With all that simplicity whick $o natural to a
great mind, he performed the humblest offices whommeliness it
would be idle to conceal with pompuous diction, revéhile Lord of
Arabia, he mended his own shoes and coarse woggments,
milked the ewes, swept the hearth, and kindledfitiee Dates and
water were his usual fare and milk and honey hisiries. When he
travelled he divided his morsel with his servartte Bincerity of his
exhortations to benevolence was justified at haghliley the exhausted
state of his coffers®

“Mohammed ... despised grandeur, and lived on priacgn
extremely frugal life, though he was no ascetic... isl@eputed to
have behaved very simply, and there is no reaspomdb supposing
that he did. He performed the most menial taskb Wit own hands,
and was essentially puritan, saying the Divine lagien forbade him
to wear either gold or silk3®®

“His deportment, in general, was calm and equaide;.. was
grave and dignified, though he is said to have ¢ss=d a smile of

%0 John Davenportan Apology for Mohammad and the Koyap. 52-53.

3L A. C. Bouquet:Comparative ReligionPenguin Books, Harmondsworth,
Middlesex, 1954, pp. 269-270.
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captivating sweetness. His complexion was moreyutdn is usual

with Arabs, and in his excited and enthusiastic rot® there was a
glow and radiance in his countenance, which hisigliss magnified

into the supernatural light of prophecy.

“His intellectual qualities were undoubtedly of extraordinary
kind. He had a quick apprehension, a retentive mgma vivid
imagination and an inventive genius.

“He was sober and abstemious in his diet, and aragig
observer of fasts. He indulged in no magnificenteapparel, the
ostentation of a petty mind; neither was his similiin dress affected
but a result of real disregard for distinction fremtrivial a source.

“In his private dealings he was just. He treatei@nfils and
strangers, the rich and the poor, the powerful tred weak, with
equity, and was loved by the common people foratiability with
which he received them, and listened to their camps.

“His military triumphs awakened no pride nor vaioryg, as they
would have done had they been effected for seffigtposes. In the
time of his greatest power he maintained the saimgplisity of
manners and appearance as in the days of his agv&s far from
affecting a regal state, he was displeased if, raarimg a room, any
unusual testimonials of respect were shown to liinlhe aimed at
universal dominion, it was the dominion of the Haitas to the
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temporal rule which grew up in his hands, as hed usewithout
ostentation, so he took no step to perpetuatetiisifiamily.”?

“Mahomet himself, after all that can be said aboaot, was not a
sensual man ... His household was of the frugalest;common diet
barley-bread and water; sometimes for months there not a fire
once lighted on his hearth. They record with justigothat he would
mend his own shoes, patch his own cloak ... careleseat vulgar
men toil for ... something better in him than hungérany sort, or
these wild Arab men, fighting and jostling threed dwenty years at
his hand, in close contact with him always, woubd Imave reverenced
him so! They were wild men, bursting ever and amgth quarrel,
with all kinds of fierce sincerity; without rightarth and manhood, no
man could have commanded them ... No emperor withidnias was
obeyed as this man in a cloak of his own cloutDgrting three-and-
twenty years of rough actual trial, | find somethiof a veritable hero
necessary for that myseff®”

“His (i.e., Muhammad’s) memory was capacious artdnteve,
his wit easy and social, his imagination sublimis, jadgment clear,
rapid and decisive. He possessed the courage bf thought and

32 Washington IrvingMahomet and his Successot®ndon 1909; pp. 192-
193, 199

% Thomas, CarlyleOn Heroes, Hero-Worship and the Heroic in Histapy
61.
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action; and ... the first idea which he entertaineti® divine mission
bears the stamp of an original and superior gerifus.

“Head of the State as well as of the Church”, ré&smd&osworth
Smith, “he was Caesar and Pope in one; but heReas without
Pope’s pretensions, Caesar without the legionsagfs@r. Without a
standing army, without a body-guard, without a pajawithout a
fixed revenue, if ever any man had the right totbay he ruled by the
right divine, it was Mohammad, for he had all themer without its
instruments and without its supports. He rose sop&v the title and
ceremonies, the solemn trifling, and the proud Htnof court
etiquette. To hereditary kings, to princes bornthe purple, these
things are naturally enough as the breath of bifg;those who ought
to have known better, even self-made rulers, aosktlthe foremost in
the files of time—a Caesar, a Cromwell, a Napoldaaye been
unable to resist their tinsel attractions. Mohammaed content with
the reality; he cared not for the dressings of powhe simplicity of
his private life was in keeping with his publicdlif‘God’, says Al-
Bokhari, ‘offered him the keys of the treasurestlw earth, but he
would not accept them®®

“Never has a man set for himself, voluntarily ovatuntarily, a
more sublime aim, since this aim was superhuman:subvert
superstitions which had been interposed betweenandrhis Creator;

34 Edward GibbonThe History of the Decline and Fall of the Romarpie
London 1838, vol. V, P. 335.

% Bosworth SmithMohammad and Mohammadanigm 92.
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to render God unto man he and man unto God; toresgiie rational
and sacred idea of divinity amidst the chaos of iheterial and
disfigured gods of idolatry, then existing. Nevesta man undertaken
a work so far beyond human power with so feeble nseéor he
(Muhammad) had in the conception as well as irettezution of such
a great design no other instrument than himseld, other aid,
except a handful of men living in a corner of tlesekt. Finally, never
has a man accomplished such a huge and lastindgutievoin the
world, because in less than two centuries aftaaptgearance, Islam in
faith and in arms, reigned over the whole of Aral@anquered, in
God’s name, Persia, Khorasan, Transoxania, Westetia, Syria,
Egypt, Abyssinia, all the known continent of NortmeAfrica,
numerous islands of the Mediterranean, Spain, gattaof Gaul.

“If greatness of purpose, smallness of means, atduading
results are the three criteria of human genius, wbold dare to
compare any great man in modern history with MuhawifiThe most
famous men created arms, laws and empires onlyy Tthended, if
anything at all, no more than material powers wioffen crumbled
away before their eyes. This man moved not onlyiegntegislations,
empires, peoples and dynasties, but millions of mame-third of the
then inhabited world, and more than that, he mowed altars, the
gods, the religions, the ideas, the beliefs andsthis. On the basis of
a Book, every letter of which has become law, teatad a spiritual
nationality which blended together peoples of evienygue and of
every race. He has left for us as the indeliblerattaristic of this
Muslim nationality the hatred of false gods and paession for the
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One and Immaterial God. This avenging patriotisnaireg} the
profanation of Heaven formed the virtue of the dulérs of
Muhammad; the conquest of one-third of the earthisodogma was
his miracle, or rather it was not the miracle oman but that of
reason. The idea of the Unity of God, proclaimedidainthe
exhaustion of fabulous theogonies, was in itsetfhsa miracle that
upon its utterance from his lips it destroyed la#l tincient temples of
idols and set on fire one-third of the world. Hig | his meditations,
his heroic revilings against the superstitions f ¢ountry, and his
boldness in defying the furies of idolatry, hisnfitess in enduring
them for fifteen years at Makka, his acceptancéiefrole of public
scorn and almost of being a victim of his fellowuntrymen; all these
and, finally, his flight, his incessant preachihgs wars against odds,
his faith in his success and his superhuman sgcurifortune, his
forbearance in victory, his ambition, which wasirety devoted to
one idea and in no manner striving for an empirgehdless prayers,
his mystic conversations with God, his death arsl thumph after
death: all these attest not to an imposture bud fom conviction
which gave him the power to restore a dogma. Thgth was two-
fold, the unity of God and the immateriality of Gale former telling
what God is, the latter telling what God is nok ttne overthrowing
false gods with the sword, the other starting @&a idith the words.

“Philosopher, orator, apostle, legislator, warriocpnqueror of
ideas, restorer of rational dogmas, of a cult withdmages, the
founder of twenty terrestrial empires and of ongital empire, that
is Muhammad. As regards all standards by which humaeatness
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may be measured, we may well ask, is there any greater than
he?136

“... These Arabs, the man Mahomet and that one cgprtus it
not as if a spark had fallen, one spark, on a wofldvhat seemed
black unnoticeable sand; but lo! the sand provedosie powder,
blazes heaven-high from Delhi to Grenada; | sagd@neat Man was
always as lightning out of heaven, the rest ofrtie: waited for him
like fuel, and then they too would aflantg.”

“It is impossible for anyone who studies the lifedacharacter of
the great Prophet of Arabia, who knows how he taagid how he
lived, to feel anything but reverence for that ntygRrophet, one of
the great messengers of Supreriffe.”

e

GENUINENESS OF FAITH IN HIS DIVINE MISSION:

“The essential sincerity of Muhammad’s nature cdnbe
questioned: and an historical criticism that blinks fact, yields
nothing to credulity, weighs every testimony, haspartisan interest,
and seeks only the truth, must acknowledge hisnclaibelong to that

% Lamartine:Histoire de la TurquigParis 1854, Vol. 2, pp. 276-277. (ltalics
are the present writer’s).

3" Thomas Carlyleop. cit, p. 311.

3 Annie BesantThe Life and Teachings of Muhammathdras 1932, p. 4.

33



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME ONE

order of prophets who, whatever the nature of thaliysical
experience may have been, in diverse times, inrslivenanners, have
admonished, taught and uttered austere and sulthmghts, laid
down principles of conduct nobler than those thaynfl, and devoted
themselves fearlessly to their high calling, beimgsistibly impelled
to their ministry by a power withir®

“His readiness to undergo persecutions for hisebglithe high
moral character of the men who believed in him lmo#fed up to him
as leader, and the greatness of his ultimate aetmernt—all argue his
fundamental integrity. To suppose Muhammad as itgpomaises
more problems than it solves. Moreover, none ofgiteat figures of
history is so poorly appreciated in the West as afimad ... Thus,
not merely must we credit Muhammad with essent@esty and
integrity of purpose, if we are to understand himald if we are to
correct the errors we have inherited from the pastmust in every
particular case hold firmly to the belief in hisngerity until the
opposite is conclusively proved; and we must notgdod that
conclusive proof is a much stricter requirementntte show of
plausibility, and in a matter such as this onlyb® attained with
difficulty.” *°

% Prof. Nathaniel Schmidfhe New International Encyclopaedit916, Vol.
16, p. 72.

“0W. Montgomery WattMuhammad at Makkaxford 1953, p. 52.
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A GREAT EXEMPLAR:

“Serious or trivial, his daily behaviour has instéd a canon
which millions observe at this day with consciousmory. No one
regarded by any section of the human race as Pévfae has been
imitated so minutely. The conduct of the FoundeChfistianity has
not so governed the ordinary life of his followeldoreover, no
founder of a religion has been left on so solitanyeminence as the
Muslim Apostle.**

PERMANENT IMPACT OF REVOLUTION:

“It is not the propagation but the permanency afrieligion that
deserves our wonder; the same pure and perfecessipn which he
engraved at Makka and Madina is preserved, afterakiolutions of
twelve centuries ... The intellectual image of thet{phas never been
degraded by any visible idol; the honours of theppet have never
transgressed the measure of human virtue; anivtmg precepts have
restrained the gratitude of his disciples withie thounds of reason
and religion.*?

“1D. G. HogarthA History of Arabia Oxford 1922, p. 52.

2 Edward Gibbon and Simon Ockleyistory of the Saracen Empire,
London 1870, p. 54.

35



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME ONE

DEVOTION TO GOD AND TO RIGHTEOUSNESS IN
CONDUCT:

“The ignorance displayed by most Christians regeaydthe
Muslim religion is appalling ... Mohammad alone, amdhe nations
at that time, believed in one God to the exclusibrall others. He
insisted on righteousness as the source of condiitial duty, and
on frequent prayers to the Everliving God, andesipect to all other
peoples, and of justice and mercy to and moderatiatl things, and
to hold in great respect learning of every kind ..od of the
absurdities which Christians would have us beligveexist in the
Qur'an were never uttered by Mohammad himself, arerthey to be
found in a correct translation of the worR.”

[CE

CHARGE OF VOLUPTUOUSNESS REFUTED:

“By the force of his extraordinary personality, Muhmad
revolutionized life in Arabia and throughout thesEawith his own
hands he smashed ancient idols and establishdigianadedicated to

3 G. Lindsay Johnson, F.R.C.She Two WorldsManchester, 9th August,
1940.
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one God. He lifted women from the bondage in whdekert custom
held them and preached general social justice.

“Muslims think it particularly ironic when Muhammasl charged
by Western writers with having established a valops religion.
Among drunkards he abolished alcohol, so that ¢eday all good
Muslims are prohibitionists. Among the lazy he d@nga individual
ritual prayers five times each day. In a natiort tieaelled in feasting
he instituted a most rigorous day-time fast lastasgull month each
year.

“Western writers have based their charges of voloypgness
mainly on the question of women. Before Muhammamlydver, men
were encouraged to take innumerable wives; hediinihem to four
only, and the Koran is explicit that husbands whe anable to
maintain strict equality between two or more wivesist confine
themselves to one .**

PROFOUNDLY PRACTICAL AND RATIONAL:

“In all things Muhammad was profoundly practicalhéw his
beloved son Ibrahim died, an eclipse occurred,rantburs of God’s
personal condolence quickly arose. Whereupon Muhashisisaid to

4 James A. Michenenp. cit.
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have announced, ‘An eclipse is a phenomenon ofreéaliuis foolish
to attribute such things to the death or birth bfienan being’ *

[CE

BROAD, LIBERAL AND UNIVERSALISTIC CREED FOR
THE WHOLE WORLD:

“His creed ... necessarily connotes the existenca ohiversal
empire.*®

“The nobility and broad tolerance of this creedjalibaccepts as
God-inspired all the real religions of the worldjllvalways be a
glorious heritage for mankind. On it could indees Huilt a perfect
world religion.™

“More pure than the system of Zoroaster, more &ibénan the
law of Moses, the religion of Mahomet: might seerssl inconsistent
with reason than the creed of mystery and superstwhich, in the
seventh century, disgraced the simplicity of thepgds.*®

** Ibid.
“6 Joseph J. Nunaislam and European Chivilizaipemerara 1912, p. 37.
*"Duncan Greenles$he Gospel of IslamAdyar 1948, p. 27.

“8 Edward GibbonThe History of the Decline and Fall of the Romarpis)
Vol. 5, p. 487.
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“Islam had the power of peacefully conquering soys the
simplicity of its theology, the clearness of itsgdma and principles,
and the definite number of the practices whicheindnds. In contrast
to Christianity which has been undergoing continmahsformation
since its origin, Islam has remained identical vitseelf.”*°

“As a religion the Mahomedan religion, it must lenfessed, is
more suited to Africa than is the Christian religiondeed, | would
even say thatt is more suited to the world as a whofe... the
achievement of the Moslem faith enjoys, | maintain,definite
superiority, in proof of which may be cited Mosletnstinence, sense
of fraternity, take condemnation of usury, and gggtion of prophets
other than its own. Its quality may be summed upsdying that it
takes a man as he is, and while it does not preatenthke a god out
of him, seeks to regulate his conduct so thata#tlbe shall become a
good neighbour®

WISEST, MOST LEARNED AND MOST ENLIGHTENED
JURISPRUDENCE:

9 Jean L’heureuxEtude sur L’Islamismep. 35.
* Italics are the present writer’s

* Lancelot LawtonThe Spherelondon, 12th May, 1928.
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“The Muhammadan law which is binding on all frometh
crowned head to the meanest subject is a law iotew with a
system of the wisest, the most learned and the raokghtened
jurisprudence that ever existed in the world.”

[CE

NO COLOUR BAR:

“ ‘Take away that black man! | can have no disaussvith him’,
exclaimed the Christian Archbishop Cyrus when thabAconquerors
had sent a deputation of their ablest men to déstersns of surrender
of the capital of Egypt, headed by Negro Ubadathesblest of them
all.

“To the sacred archbishop’s astonishment, he wasthat this
man was commissioned by General Amr; that the Muasldeld
Negroes and white men in equal respect—judging a ma his
character and not by his colour.

“ ‘Well, if the Negro must lead, he must speak §gnbordered
the prelate, so as not to frighten his white audito

“(Replied Ubadah:) ‘There are a thousand blacksblack as
myself, amongst our companions. | and they woulddagly to meet
and fight a hundred enemies together. We live tmlfight for God,
and to follow His will. We care naught for wealtg long as we have

2 Edmund Burke: in hi8mpeachment of Warren Hastings”.
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the wherewithal to stay our hunger and to clothe loadies. This
world is naught for us, the next world is all'.

“Such a spirit ... can any other appeal stand agdinattof the
Moslem who, in approaching the pagan, says to however obscure
or degraded he may be, ‘Embrace the faith, andareuat once an
equal and a brother’. Islam knows no ‘colour lif&'.

e

RESTORATION OF DIGNITY OF WOMANHOOD:

“That his (Muhammad’s) reforms enhanced the statusomen
in general is universally admitted’”

“You can find others stating that the religion &isl) is euvil,
because it sanctions a limited polygamy. But youndbhear as a rule
the criticism which | spoke out one day in a Londhal where | knew
that the audience was entirely uninstructed. | fgoirout to them that
monogamy with blended mass of prostitution was pohsisy and
more degrading than a limited polygamy. Naturallgtatement like
that gives offence, but it has to be made, becatsmust be
remembered that the law of Islam in relation to wanwas until
lately, when parts of it have been imitated in Bngl, the most just
law, as far as women are concerned to be founkeimvbrlid. Dealing

33, S. LeedeNVeiled Mysteries of Egyptondon 1912, pp 332-335.
*H.A.R. Gibb:Mohammedanisni,ondon 1953. p. 33.
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with property, dealing with rights of successiordao on, dealing
with cases of divorce, it was far beyond the lawthaf West, in the
respect that was paid to the rights of women. Thibsegs are
forgotten while people are hypnotised by the wardsmogamy and
polygamy and do not look at what lies behind ittlve West—the
frightful degradation of women who are thrown itih@ streets when
their first protectors, weary of them, no longewvegithem any
assistance ...

‘I often think that woman is more free in Islam ithan
Christianity. Woman is more protected by Islam thanthe faith
which preaches Monogamy. In Al-Quran the law abeoman is
more just and liberal. It is only in the last twegears that Christian
England has recognized the right of woman to ptgpevhile Islam
has, allowed this right from all times ... It is astler to say that
Islam preaches that women have no sotls.”

[CE

WAR AGAINST THE INSTITUTION OF SLAVERY:

“According to the Koran, no person can be madeageskxcept
after the conclusion of a sanguinary battle fotuighthe conduct of a
religious war(JihEd)in the country of infidels who try to suppress the
true religion. Indeed, wherever the word slave ogauKoran it is ‘he

%5 Annie BesantThe Life and Teaching of Muhammadidras 1932, pp, 25-
26.
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whom your right hand possesses’, or a special atpnv for neck—
‘he whose neck has been spared’, thus clearlyatidig ‘a prisoner of
war’ made by the action of not one man only, buthmany ... the
Arabian prophet recommended: ‘When the war has cnodestore
them (the slaves or prisoners) to liberty or givent up for ransom’
(Sura47:57) ...

“And elsewhere: ‘Alms (which procure righteousnesse
distined ... to the redemption of slaveSufa 9:60). Further $ura
24:33): ‘If any of your slaves asks for his manuwsios in writing give
it to him, if you think him worthy of it, and givieim also some of the
wealth which God has given you’ ... The reconciliat@f a separated
married couple should be preceded by the ransoensbhve, and, if
none can be found, the husband should feed sixiy, po else fast for
two months $ura 58:4-5). Whenever the sense of happiness,
including that of conjugal felicity, predispose® theart to gratitude
towards the Creator, or whenever fear of God oardghment, or the
desire of a blessing, affect, as such motives odmda affect the daily
life of a Mohammadan, the emancipation of a slagea most proper
act of charity is recommended. In short, the ‘Cliéfr narrow path to
salvation, is charity: ‘What is the cliff ? It i® tfree the captive (or
slave)' Sura90:12-13).

“Descending to the second source of the Mohammadan the
authenticated traditions éfadis, we find Mohammad stating that ‘the
worst of men is he who sells men’. slaves who eagbd their
masters were to be forgiven ‘seventy times a day’believer can be
made a slave; and ‘in proportion to the numbereafeemed slaves
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will members of the body of the releasing persomeaseued from the

(eternal) fire’.®®

CONTRIBUTION TO SCIENCE AND CIVILISATION:

“It is to Mussulman science, to Mussulman art, atwd
Mussulman literature that Europe has been in atgmeasure
indebted for its extrication from the darkness bé Middle Ages.*

“Europe was darkened at sunset, Cordova shone puitilic
lamps: Europe was dirty, Cordova built a thousaaithds Europe was
covered with vermin, Cordova changed its undergatsnalaily:
Europe lay in mud, Cordova’s streets were pavedpgls palaces
had smoke-holes in the ceiling, Cordova’s arabesguere exquisite;
Europe’s nobility could not sign its name, Cordevehildren went to
school; Europe’s monks could not read the baptissalvice,
Cordova’s teachers created a library of Alexanddamensions.*®

* Dr. G. W. Leitner;Mohammadanisppp. 17-18Cf. the observation: “It is
indeed an ‘abuse of words’ to apply the word shgverthe English sense to
any status known to the legislation of Islam.” (&y&mir Ali : The Spirit of
Islam p. 262).

" Marquis of Dufferin and AvaSpeeches Delivered in Indieondon 1890.
p. 24.

%8 Victor RobinsonThe Story of Medicing. 164.
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“Our use of the phrase ‘the Dark Ages’ to cover pleeiod from
699 to 1,000 marks our undue concentration on \Wedterope ...
From India to Spain, the brilliant civilization ¢&flam flourised. What
was lost to Christendom at this time was not lostivilization, but
quite the contrary ... To us it seems that West-Eemopcivilization is
civilization; but this is a narrow view”

“... From a new angle and with a fresh vigour it (kb mind)
took up that systematic development of positivewdiadge which the
Greeks had begun and relinquished ... Through thésAtawas and
not by the Latin route that the modern world reedithat gift of light
and power.*

PEACEFUL PROSELYTISATION:

“History makes it clear, however, that the legeridfamatical
Muslims sweeping through the world and forcingrslat the point of
the sword upon conquered races is one of the rantddtically absurd
myths that historians have ever repeaféd.”

“In their wars of conquest, however, the Muslimdibked a

%9 Bertrand RusselHistory of Western Philosophlyondon 1948, p. 419.
%9 H.G. Wells:The Outline of Historyp. 327.

®1 De Lacy O’Learyislam at the Crossroagsondon 1923, P. 8.
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degree of toleration which puts many Christianaratito shame®?

Do

THE RISE OF ISLAM:

“The rise of Islam is perhaps the most amazing eirehuman
history. Springing from a land and a people alikeevipusly
negligible, Islam spread within a century over hia# earth, shattering
great empires, overthrowing long-established refigi remoulding
the souls of races, and building up a whole newldwvethe world of
Islam.

“The closer we examine this development the moteaerdinary
does it appear. The other great religions won they slowly, by
painful struggle, and finally triumphed with thedabf powerful
monarchs converted to the new faith. Christiandg its Constantine,
Buddhism its Asoka, and Zoroastrianism its Cyraghelending to his
chosen cult the mighty force of secular authoriot so Islam.
Arising in a desert land sparsely inhabited by e&d race previously
undistinguished in human annals, Islam salliedhfarh its great
adventure with the slenderest human backing anihstghie heaviest
material odds. Yet Islam triumphed with seemingliyatulous ease,
and a couple of generations saw the Fiery Credugmie victorious
from the Pyrenees to the Himalayas and from therte®sf Central

2 E. Alexander PowellThe Struggle for Power in Moslem Ashew York
1923, P. 48.
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Asia to the deserts of Central Africa ... Preachingiraple, austere
monotheism, free from priestcraft or elaborate dioak trappings, he
tapped the well-springs of religious zeal alwaysspnt in the Semitic
heart. Forgetting the chronic rivalries and bloedids which had
consumed their energies in internecine strife, aredded into a
glowing unity by the fire of their new-found faitthe Arabs poured
forth from their deserts to conquer the earth fdal the one true
God ...

“They (Arabs) were no blood thirsty savages, beiglg on loot
and destruction. On the contrary, they were antéipagifted race,
eager to learn and appreciative of the culturatsgifhich older
civilizations had to bestow. Intermarrying freelpdaprofessing a
common belief, conquerors and conquered rapidigdusnd from
this fusion arose a new civilization—the Saracetiidlization, in
which the ancient cultures of Greece, Rome and iPengere
revitalized by the Arab genius and the Islamicisgfor the first three
centuries of its existence (circ. A.D. 650-100® thalm of Islam was
the most civilized and progressive portion of therld. Studded with
splendid cities, gracious masjids, and quiet usities where the
wisdom of the ancient world was preserved and aged, the
Moslem world offered a striking contrast to the 8tian West, then
sunk in the night of the Dark Age&”

(CE

8 A M. Lothrop StoddardThe New World of Islapi.ondon 1932, pp. 1-3
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PART 2
THE NECESSITY OF DIVINE REVELATION

Chapter 1
PR OBLEMS

1. PROBLEMS OF HUMAN LIFE

Life means activity and all activity brings with itertain
problems. Those problems have to be solved suctlkyssf order to
make the human life a success.

If we analyse the human problems, we find that tfadlyunder
two categories, viz: (1) Immediate Problems; and (Rtimate
Problems.

The immediate problems are the practical day-to{ol@plems,
such as those which refer to the immediate perspaatls of the
individuals and such problems as the administratibthe state, the
production, consumption and distribution of wealthd the relations
between the different nations of the world. Therend human being
living on earth who has not to face these problems way or the
other during his life. The manner in which they &meed and the
efficiency and practical common sense which is shawconnection
with their solutions forms the measure of humarcess.

As regards the ultimate problems, every human being takes
life seriously finds himself face to face with thes soon as he attains
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the age of maturity and feels the strains, the dmsdand the
intricacies of life. The first question which assia this connection is:
“What am 1?” Every human being is closer to himgbHn to anyone
else. Hence the first problem which should arisehis mind in

connection with the ultimate problems should ndlyidae about his
own self.

The question: “What am 1?” is a question about riagure of
human beings. But this simple question opens a evHald of
guestions which shoot off in a continuous chain ahadse links are
forged with the unbreakable bond of necessity. @enation of this
first question, therefore, leads to the next ormamely: “From where
have the human beings come?” Then a third queatises: “What is
the nature of human life?” And then a fourth questi‘What is the
purpose and end of human life?”

All the above-mentioned questions are, so to paysonal But,
then, no human being lives in a vacuum. He lives world which is
infinitely and immeasurably vaster than his phyl$jeafinitesimal
personality, and this world influences his life dnid actions at every
step. His fortunes, nay, his very life, is intekixd with and dependent
upon the world around him. For instance, if the same to stop its
function, the entire related physical environmentld be shattered to
pieces. Or, if the heat of the sun rises abovalts below the average
to certain levels, the very existence of the hutneimgs on the earth
would become impossible.
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This being the case, the questions about one’s seMfnlead to
guestions about the world. The first question iat tbonnection is:
“What is this world?”, which in other words mearf8vhat is the
nature of this world?” But the nature of a thing cannot freperly
understood unless we have a clear idea about i@ @f that thing
and the purpose for which it functions. Therefahe, question about
“what” leads to questions about “when”, “how”, “wieédrom” and
“whereto”. In other words, the enquiry arises: “Wheid the world
come into being?”; “From what source did the watdjuire its life?”;
“What is the end towards which it is moving?”; dwdhat is its final
goal (destiny)”?

Among the questions about the world, the questidow did the
world come into being?” brings forth a number oftlier questions,
namely:—"If this world came into being by itself,olv is that
conceivablej.e., on what ground?” “If this world was brought into
being by some other force, what is that force?”itlan impersonal
force like electricity, or is it a person?” “If is believed to be an
impersonal force, that would mean that it is a dlfierce like all
impersonal forces; and if it is a blind force, hoauld intelligence,
foresight, plan, purpose and law come out of it?"it‘is a person,
what is the nature and constitution of that persdis?He a person
like us—physical, faltering and subject to the msses of decay and
death, or is He eternal?” “If not physical, whasesis He?” “Is He
finite or infinite?” “Is He one in number or two tiree or more?”

The above-mentioned questions concerning man, tirédvand
God, are ultimate questions (or fundamental probjeifhe questions

50



BOOK | - FUNDAMENTALS

are so vital that every thinking human being isribto face them at
one time or the other during his life and they hsweh a close bearing
on the immediate questions of life that anyone wies any
knowledge of human problems will admit that thegproat be shirked.

[CE

2. IMPORTANCE OF ULTIMATE QUESTIONS IN
PRACTICAL LIFE

Some might doubt that these ultimate questions madyafter all
be as important as they are said to be. Indeedmitdern secular
civilisation is, for all practical purposes, basedthe notion that these
ultimate questions have nothing to do with the idiat practical
problems of mankind and that the interest thatataail be reasonably
taken in them cannot be anything else than académather words,
these questions are meant only for philosophers ramcpractical
person should waste his time and energy on themifBve go deep
into the matter, we are bound to come to the cammuon the basis of
our common sense itself that the ultimate questiwasnfinitely more
important than the immediate questions.

The problem can be attacked from different angheg. here it
will suffice to quote just one instance of the impace of ultimate
questions in the field of the immediate problemdifef Namely, we
shall discuss the practical consequences of bafidfdisbelief in the
existence of God.
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Taking up disbelief in the existence of God fif$tthere is no
God and the world came into being by itself, it methat it came into
being bychance In other words, it is a world of chance in which
everything and every event emerges and dies ochéyce.

If we consider the nature of “chance” itself, wedithat it always
indicates an event which has no pre-conceived cdnsany case, it
cannot be said to be a planned event. Again, ietieeno plan in an
event, there can be no purpose, because all puepa@sitivity is
planned, whether the planning is conscious (naméBsed on
intellectual appreciation) or merely instinctive.edtiming the
argument, if the world came into being by chantes ia blind and
lawless world. Indeed, the very word “chance” metimesabsence of
law.

Now, if the world is lawless in its inherent comnstion and if
everything which is born out of it is also in itatare without law, it
means that the formulation of any laws by humamdmei whether
those laws are scientific or ethical or politicale@onomic, would be a
violation of human nature and the nature of theldvatself. But
human beings cannot exist without law. Therefdneytare bound to
give up the atheistic hypothesis of the existerfade world in order
to live. If they don't and if they carry the ath#ishypothesis to its
logical consequences, the only law which they cataldish for
themselves would be the law of the jungle in paditiadministration
and the rule of expediency in moral life.

52



BOOK I - FUNDAMENTALS

Speaking from the other side, namely, affirmatidnfaith in
God’s existence, if we believe that God exists #vad He has created
the world, it means that the world came into beimgpugh planned
creation, is functioning under a system of law enehoving towards a
purpose. In other words, plan, purpose and lavindserent in the very
constitution of the world. This, in turn, providé®e ground for every
branch of human law—ethical, political, economiag &0 on.

e
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Chapter 2
SOURCE OF GUIDANCE—WHAT?

There are three claimants in the field of guidaswce everyone of
them claims that it can guide humanity in the udtien problems of
life. These claimants are:— (1) Science; (2) Pbitdgy; (3) Religion.
We might take them up one by one and examine thdityaof the
claim of each.

1. SCIENCE

Modern Science entered the field of human thobugs the
all-solving branch of knowledge and the rival oligien towards the
middle of the 18th century. The reason of this m¢titude of Science
was not that Science had found out some such agemiethods or
instruments of knowledge that could authorise itrtake the claim.
Rather, it was purely a sentimental affair.

Science came to the modern West from the worldlafi. It was
the Muslims who, after the conquest of certain at Europe,
specially Spain, established the first universjtiescientific
observatories, laboratories and libraries on thieo§durope, and the
first Christian scientists who, after centuries darkness and
ignorance, lit the torch of scientific knowledge Emgland, France,
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Germany and so on, were pupils of Muslim maste@hristianity, as
distinct from the original Message of the Holy RrepJesus (Peace

% The facts referred to are known to all the schotéisistory and have been
stated by the most eminent authorities of the Viladtthe East. For instance,
the renowned British Orientalist, Marmaduke PicKileays:

“The Quran undoutedly gave a great impetus to learning, @slbe
in the field of natural science: and, if, as somedern writers have
declared, the inductive method, to which all thegtical modern
discoveries are chiefly owing, can be traced tthin it may be called
the cause of modern scientific and material pragres

“The Muslims set out on their search for learningtie name of God
at a time when Christians were destroying all tbarding of the
ancients in the name of Christ. They had destrajedLibrary at
Alexandria, they had murdered many philosophers|uding the
beautiful Hypatia. Learning was for them a dev#isare beloved of
the pagans. They had no injunction to ‘seek knogdeelven though it
were in China’. The manuscripts of Greek and Roteamning were
publicly burnt by the priests.

........ the revolving terrestrial globe happened to part of the
educational equipment of the Spanish Muslim unitiessat the time
when the learned Bruno was burnt at a slow firéhleylnquisition for
upholding the Corpernican theory of the Earth, aefbre the even
greater Galileo was forced by persecution to reaadtsign a solemn
declaration that the Earth was fixed immovably lzes Bible said it
was. He is said to have murmured under his breathe put his name
to the lie: E pur se Muov(“And yet it moves”). It was from the
teaching of the Spanish Muslim universities thatu@dus got his
notion that the world was round, though he too Vimzed by
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persecution to recant it afterwards. When we rengenthat the
Spanish Muslim universities in the time of the KfsaAbdur Rahman
[Il and the Eastern Muslim universities in the timleAl Ma’'mun—I
mention these two monarchs because it is speciadlgrded of their
times—welcomed Christian and Jewish students oralgéguwith
Muslims; not only that, but entertained them at tBevernment
expense: and that hundreds of Chiristian studeots the South of
Europe and the countries of the East took advantégfee chance to
escape from ecclesiastical leading strings; weeessily perceive what
debt of gratitude modern European progress owdsldam, while it
owes nothing whatsoever to the Christian Churchiclvipersecuted,
tortured, even burnt the learnediSl@mic Culture pp. 64, 67, 68).

The learned author a@$lam in the Worldsays (pp. 142-149):

“The influence of the powerful movement of Islanaigiture in Spain
rapidly made itself felt throughout Europe. PetAlfonsi (b. 1602)
who studied at the Arabian medical schools, camgrgland from
Spain as Physician to King Henri | and, in 1120]atmrated with
Walcher, Prior of Malvern, in the production of eartslation of
Alfonsi’s astronomical treatise, based upon Arabisources. In
England their united effort represents the firsppamt of Arabian
learning. Its effect was rapid, for immediatelyeaftards Adelard of
Bath earned the distinction of being the first proent European man
of science, outside Spain, to come to Toledo ankkeraaspecial study
of Arabian learning, The cultural links thus formieetween England
and Muslim Spain were destined to produce imporneastlts. They
stimulated in England the desire for the new pbiidgcal and
scientific learning and led to the achievementdviidhael Scot (C.
1175/1232) and Roger Bacon (1214-1294).
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“Scot proceeded to Toledo in order to gain a kndgéeof Arabic and
of Arabian philosophy. At Oxford, Roger Bacon aefeié brilliant
success as an exponent of the new Arabian-Arigotghilosophy. In
the library of the Dean and Chapter of Canterbuayh€dral is a late
thirteenth century illuminated manuscriptetus Logicg the earliest
known commentary on Aristotle’s Logic produced imgknd
following the Arabian ‘renaissance’ of Aristoteliaphilosophy.
Amongst those scholars who came to Spain from iBriteere Robert
of England (flourished 1143), first translator ¢fetQuran, Dental
Morley (flourished 1170)etc Roger Bacon’s work Optics was
based on Alhazen’sTheraurus opticae The alchemical teachings of
Jabir ibn Hayyan (Geber) and other Arabian writarg apparent in
the work of Albert Magnus, Vincent of Beauvaa$:

“In a recent study made by the ‘Madrid School oafiph Arabists’,
(a school which is concerned with the study ofrfgtacivilisation in
Spain and its influence on Christian civilisation the Iberian
Peninsula as well as in the rest of Europe), Jiidnera demonstrates
that many of the institutions of Christian Spainrevéothing but a
copy or an imitation of similar institutions of Mim Spain. He
discovered Arabic sources for the doctrines ofaterthinkers and
certain poetic forms of songs of the Middle Agesd afor the
mediaeval Andalusian music and songs of the trootna trouveres
and minnesingers. Don Miguel Asin Palacios, in giogl the origins
of philosophy in Spain, traces the influences athsArabian thinkers
as Avempace, Averroes, Abenarabi, Abenmasarra e He also
eitablishes the point that, one should seek the dfeyhe Divine
Comedy of Dante in the Islamic legends of the noauvoyage of
Muhammad p. It is further shown that historiographers,
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be on him!), had been anti-Science and anti-re&resomthe very start.
Indeed, it was Christianity which extinguished vehvatr light of
knowledge was to be found in Greece, Egypt andaSwien it
became politically powerfuf. Besides, as already stated, Science
came to the modern West through Muslims whom theis@dns
regarded as their deadliest enemies. Hence, thésti@hr Church
persecuted the scientists, burnt them at the stallehanged them on
the gallows?®

That violent persecution made the Western sciesntist enemy
not only of the Christian Church but of all Religijoand because

mathematicians and lexicologistsic, owe much to their Muslim
predecessors of Spain.”

“Emmanuel Deutsch says. ‘By the aid of the @ur'the Arabs
conquered a world greater than that of AlexanderGneat, greater
than that of Rome and in as many tens of yearshadatter had
wanted hundreds to accomplish her conquests; byaitheof which

they, alone of all the Semites, came to Europeigsk whither the
Phoenicians had come as tradesmen, and the JeWgitiges or

captives. They came to Europe to hold up the lighlumanity; they
alone, while darkness lay around, to raise up thedem and

knowledge of Hellas from the dead, to teach phibso medicine,
astronomy and the golden art of song to the Westaedsas to the
East, to stand at the cradle of modem science,t@mhuse us late
epigoni for ever to weep over the day when Grerfeliid

% Refer to footnote 64 above.

% Refer to footnote 64 above.
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religion concerns itself basically with the ultiregiroblems of human
life and demands the loyalty of human beings ort #wore, the
scientists entered the field of ultimate problemsl started in the
name of scientific facts to oppose the teachingsCafistianity

concerning such problems as the origin of man, ahgin of the

world, the existence of the supernatural world #mel existence of
God. Thus, for instance Darwin sought to show thah was not a
superior being as taught by religion, that he watsarbeing created in
the ‘image’ of God, but just an animal among answainerely a
higher variety of apes! Indeed, he tried to tradwe @rigin of human
beings to the lowest form of life, namely, the atvmeand said that
the species had evolved through the process dfrmatation, and that
the position of man as the strongest of all animeéds just due to
chance and not because of any Divine decree. Hiiedhought was
actually anti-religious, and others who came dfiter added to the list
of the mistakes of Christian teaching in the nafeceentific facts.

But the question remains: “Is Science really capablanswering
the ultimate questions on the basisofe knowledd® The answer to
this question lies in the analysis of the Scienfifiethod.

The scientific method of obtaining knowledge cotssisn
observation and experiment. We shall have to exanfia validity of
observation in order to find out as to how farahdelp us in solving
with any certainty the ultimate problems.

Scientifically viewed, every observation is made oipthree
factors, namely: (1) the Observer; (2) the Objebtct is observed;
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(3) Conditions under which the observation is mdad.us examine
these factors and find out whether they are vagiablstable, in order
to understand if we can arrive at sure knowledgeltohate things on
the basis oDbservation.

The first factor is theobserver Now, observation is bound to
vary from observer to observer, because differemhdn beings do
not have similarly sharp and accurate powers oémagion either as
regards their physical senses of sight, smellirggring, taste and
touch or as regards the intellect which co-ordindbe reports that the
brain gets through the physical senses. For insfaperson may be
colour-blind or myopic and as such his observatiidhalways differ
from the observation of those who have what isedalhormal
eyesight. Similarly, a person may be hard of heggrim may have lost
the smelling sense or the discrimination of tastthe sense of touch,
or he may be an idiot or a lunatic. It is thus dl\@stablished fact that
the first factor in every observation is a variafaetor, which means
that different observations can vary on the bafsikis factor.

The second factor is thebject which is observedt does not
require much deep thought to realise that the nireediate, the
more concrete and the more comprehensible an oBjettte more is
the possibility of the observation being correct dhe more remote,
the more subtle and the more ungraspable an obgedhe less
possibility is there for anything like correct obssion—nay, even
for observation itself. For instance, if we havdital out the chemical
properties of Sodium Chloride or of Calcium Carlenait is
something easily available in its standard fornmsaAlit is something
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which is concrete and it is something which canekamined in a
test-tube. But even in immediate objects if we tiaritomic Physics
and try to observe the behaviour of the atom, iasnd to be a most
difficult task, although the atom concerned mayhe of Sodium, or
of Calcium, or of Carbon. Going to remote objectsl drying to
observe them is a different matter altogether.ifgtiance, if we try to
observe the interplanetary strata, there are bdontbe different
opinions, even as they are there already. As aemattfact, even in
the case of an object like the moon which is oledrand enjoyed
even by the child, scientific observation begs &mcuracy. For
instance, till sometime back scientists had agreeda certain
calculation of the distance between the earth hadiioon. But now
they say it was a miscalculation and that the diesihnce is more than
what had been believed in.

Coming now to the third factor, namely, thenditions under
which an observation is madee find that it also is a variable factor.
For instance, if we take a straight rod and dipsi@n of it in water,
thereby placing one part of it in the medium of evadnd keeping the
other part in the medium of air, we observe tha #fraight rod
appears tilted at the point where air and waterthadough when we
view it only in one medium, which may be air or wmatit always
appears straight. This normal change in the appearaf the shape of
the rod is due only to change of conditions of okesgon and not due
to any change in the structure of the rod. Anottmenmon instance is
that where the distance of an object varies. Fstairce, when we
view a sandy waste in the sultry heat of the somfa distance, it
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appears to us as if it is a huge expanse of wate—ebmmon
phenomenon in the deserts known as mirage. The falture of this
observation becomes known to us only when we apprdhat
supposed lake of water. This means that if we becoomtented with
the first observation, we would always remain irsumniderstanding
about the supposed lake of water.

We have seen In the foregoing that all the thretofa which
constitute a scientific observation, are varialite other words, any
and every scientific observation liable to vary it accuracy
according to any one or two or all of these factdfe margin of this
possibility of error in scientific observation beses wider and wider
as the objects observed become more subtle and digieat. This
means that physical science can be a good guidesantcte of
knowledge only in our immediate, and mostly phylsigaoblems—
although even there it is not immune from errodeled, it has been
making lot of mistakes, as is well known to evetydent of the
history of science. As regards the ultimate prolslemvhich
comprehend within themselves the entire universk ahaspects of
existence, it should be very plain, even to a persb ordinary
intelligence, that it would be extremely unscignténd even foolish
to expect sure and accurate solutions fphysical science

We have said in the foregoing that physical sciecan@not give
us sure knowledge iall caseseven as regards the immediate physical
objects. We might illustrate this fact by instancEse human body is
the most immediate physical object of observation d scientific
observer. But, in spite of the fact that physicasce is carrying man
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to the moon, it has not succeeded so far even stamiag thoroughly
the mysteries of the human body. For instanceAttupathic system
of Medicine and the Homoeopathic system of Medicare both

virtually equally successful in treating human dmses. But the
conceptions of human nature on which they are ety founded

are diametrically opposed. This clearly means tieither of them has
yet succeeded in grasping the mysteries of humammengeven in its
physical aspect) truly and comprehensively. Alse, wnust bear in
mind that if Medical Science, which is a part ofyBbal Science, had
genuinely succeeded in knowing with certain, aocyraand

thoroughness the physical aspect of human natutérenmedicines
needed for the cure of the different human diseabes margin of
failure in the cure of diseases would have becogne,z-which is not
the case at present. As regards the details ohtingan body, here
again the same lack of accuracy and finality exists instance, there
was a time when the scientists of the Allopathicost of medicine

were of the opinion that the appendix and the tensere useless
things and that they could be cast out of the bedggn as a
precautionary measure. The scientific belief alibat appendix was
so vehemently stated that it gave rise even to m@gligh proverb,

namely: “as useless as an appendix”. But medicalight is now

directed more and more to keeping the organs intact

We may also give an instance concerning the evangihg
character of scientific conclusions as regardsultienate problems.
We might leave out here the per-Newtonian scientifiought, in
order to be more charitable, and consider onlydtze starting with

63



THE QUR’ANIC FOUNDATIONS & STRUCTURE OF MUSLIM SOCIETY
VOLUME ONE

Newtonian Physics, which is considered to be tlaeofithe maturity
of Science. But what situation do we find here t&a?lsaac Newton
affirmed and proclaimed to the world that the urdeewas three-
dimensional and that Space and Time were two difiterand
independent entities. The entire scientific progreafter him
proceeded on this assumption. It was held by dstento be an
infallible truth, which they defended and by whitiey swore day in
day out. But then came Einstein who proved, ageientifically, that
Newtonian physics was all worng in its foundatiothgit the universe
was not three-dimensional but four-dimensionalt fhiane was the
fourth dimension of Space and not an independdityethat instead
of immutability (on which Materialism had thrived) there was
indeterminacyin the universe (which renders the scientificraffition
of the existence of God possible),—and Sciencephaseeded since
then to show that Matter itself is unreal. Who ksotlhat tomorrow
another great scientist may come and explode tlgsi¢zhof Einstein
also?

II. PHILOSOPHY

All Philosophy may be broadly classified infour schools,
namely: one, Formal Rationalism; two, Empiricistmee, Criticism;
and four, Empirical Rationalism. Of these fourptand three do not
deserve consideration in the background of ourgmteproblem and
that for very definite reasons. No. two, namely,diimism, holds that
the only source of obtaining knowledge is senseeggpce. It means
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that the empirical philosopher cannot even aimnmyéd to understand
the whole of Reality, because in their very natilme human senses
are very limited in their scope and also liableetoor, as we have
already seen in the section on Science. Indeedorthenatural and
logical consequence of Empiricism is Scepticismmely, that we
cannot knowReality. In other words, the philosophy of the Hiiajst
school itself asserts the incompetence and theréadf philosophical
endeavour to answer the ultimate questions. Asrdsgao. three,
namely Criticism, it says that both Reason and &ease sources of
knowledge but that both argery limited sources. Hence, the
knowledge of the world which we can get throughhthean only be
very limited in its scope as well as character. otther words,
according to this school of Philosophy, philosophieffort can
succeed only in knowing a part of Reality. Thisjténturn, means that
comprehensive and sure knowledge, which is thessacg condition
for solving the ultimate questions successfullypnred# be obtained
from Philosophy. Thus there remain only two schadl®hilosophy,
namely, Formal Rationalismand Empirical Rationalismwhere the
belief is found that Philosophy can discover thénudte Truth, which
alone, therefore, deserve our consideration in ectiion with the
present discussion. Let us examine the validitheir claim.

Formal Rationalism holds that human Reason, unaibgd
anything else, is capable of knowing the ultinfais of life and the
world.

Empirical Rationalism holds that Reason and Sengmfience
should combine to enable human beings to findleaitditimate Truth
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and that, through this combination of the sourcéskrmwledge,
Philosophycan solve the ultimate problems and guide humanity in
that behalf.

Formal Rationalism depends wholly on Logic. Its nogt is to
choose a hypothesis as the starting point of igstigation and on
that hypothesis to build up a whole world of philpkical thought by
using the instrument of Logic.

Empirical Rationalism may be better named as “Bbiidy of
Science”. Its method is to collect and arrangefdéfogs discovered by
Science and to endeavour, by using the instrumielReason, to form
an integrated picture of the world as a whole dmetdby to answer
the ultimate questions.

If we evaluate Formal Rationalism, we find that,tbe face of it,
it is incapable of giving us any sure and accukatewledge of the
ultimate problems. This is so, because its stantiomgt is always a
hypothesis, which is nothing more than a suppoded or at best an
observation based on common sense, and it has alpesn chosen
by every philosopher arbitrarily. Now, every hypedls, especially in
the realm of abstract thought, is, in the very raataf the case,
unverifiable. In other words, it is uncertain. Aifidt is uncertain, the
thought structure built upon it and the conclusians/ed at must also
be uncertain. That is, the knowledge of ultimatebpgms given by
Formal Rationalism cannot be sure and accurate.

As regards Empirical Rationalism, its starting paionsists in
the scientific facts, namely, sensorial observatéom its method is to
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reason out the ultimate problems on their basig, Bs we have
already seen in the discussion of the Scientifithde, scientific facts
are at best workable hypotheses or working matenathe scale of
observation or the system of reference with whingtytare connected.
Hence, for ultimate problems, they have neithealiiy, nor perfect

accuracy, nor absolute certainty. This means fhiiei starting point
and the working material of Empirical Rationalisack accuracy,
certainty and finality, the conclusions arrivednall also suffer from

the same shortcomings. In other words, a solutibthe ultimate

problems on the basis of sure knowledge is imptessieen for the
Empirical Rationalist school of Philosophy.

An eminent scientific thinker of modern times adnihtis truth in
the following words: “Many people wrongly think thdogical
mechanisms are ‘standard’ and that logical reagpmind all the more
so mathematical reasoning, are inevitably ‘trudiisTis not always the
case. We must beware of the process of human thbeghuse, in the
first place, the starting point is often a sendafizservation (therefore
of doubtful value) or an observation based on commense. Now
common sense cannot be trusted. It is common gkatéeads us to
think that the earth is flat; that two plumb line® parallel (they are
both directed toward the centre of the earth am$eguently form an
angle); that motion in a straight line exists, whig absolutely false as
we have to take into consideration not only theiomobf the earth
around its axis and around the sun, and that o€titiee orbit of the
earth, but also the motion of the whole solar systeward the
constellation Herculegtc As a result, a bullet or an aeroplane, which
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seems to move in a straight line with respect ¢odarth, for a certain
length of time, in reality follows a trajectory neoclosely resembling
a kind of corkscrew with respect to a vaster systémeference, the
nearest stars for instance. Common sense telleaighe edge of a
razor blade is a continuous straight line, but & @amine it under a
microscope it resembles a wavy line drawn by alclfommon sense
tells us that a piece of steel is solid; X-raysvehes that it is porus,
and the modern theories of matter teach us thaintreality made up
of trillions of animated, miniature universes hayiaxtraordinarily

rapid movements and no contact with each other.

“If, therefore, the starting point, the premisesafteasoning is
false, the conclusion will necessarily, logicalbg false.

“As we have no other means of knowing and desayilviature
but those given us by our senses and our faculiies—by our brain
cells—we must be extremely cautious and never faigerelativity
of the picture which we construct—a relativity withspect to the
recording instrument, man.” (Lecomte du Notjuman Destinypp.
5, 6).

The competence of Science and Philosophy in urirayehe
mysteries of the ultimate problems can be examthealgh another
argument also. As stated in the foregoing, thenalte problems refer
to three main heads, namely: Man, Universe and Geftdus take here
the case of Man himself. Can Science or Philosopty,both
combined, provide us true and accurate knowledgéhefultimate
problems which refer to Man? If we consider thisegfion cool-
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mindedly and dispassionately, we find that neitier origin nor the
constitution nor the functioning of man can be osably conceived
to exist in a vacuum. The individual human beingigpart of the
human race. The human race, in its turn, is pam ¢tdrger whole,
namely, the animal world. The animal world, in tisn, is part of a
larger whole, namely, the organic world (which irdes plant life).
The organic world, in its turn, is part of a largeole, namely, the
Earth, (which includes both the organic world am@ tinorganic
world). The Earth, in its turn, is part of a largehole, namely, our
solar system. Our solar system, in its turnimsnediatelypart of a
galaxy ofunknownnumber of solar systems aottimately a part of
the entire Universe which ignknown to us as a whole thirand

which, according to Modern Science, should be tdrmag virtually
infinite both in Space and Time, and is, therefimeapable of being
grasped in knowledge by our finite powers of petiogp and

reasoning, both logical and mathematical. Thushtimean individual
is ultimately part and parcel of a universe whiah, its origin,

constitution and purpose, imknowable as a whole thing

Now, if we wish to obtain true, accurate and corhprisive
knowledge of thdundamental lawsvhich govern the existence of the
human individual, we find that just as the humadividual does not
exist in a vacuum the laws also which govern histerce do not
exist in a vacuum. For, the system of laws whiclvegos the
existence of the human individual is part of a éargnd higher whole,
namely, the system of laws which governs humarstgraentity. This
larger and higher system of laws is, in its turart wf another system
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which is higher and larger than it; and this segess on—the levels
of laws rise higher and higher, tier after tiertiluwe reach the level
where we are confronted with the laws which govéra entire

universeas an entity anéundamentally.

We are now heading towards the conclusion. To kti@anature
and destiny of the part we must know the nature destiny of the
whole. Hence, to know the nature and destiny ohtii@an individual
we must know the nature and destiny of the wholevleich it is a
part. As we have already seemmediately it is part of the human
race. But the human race itself is not the finableh Rather, it is a
part of a larger whole, and that larger whole igt & a still larger
whole, until, if we were to stop even at physicahcepts only, we
reach the final whole which is known as the Phyditimverse. This
means that unless we know the nature and destitheafniverse, we
cannot know the nature and destiny of anything twfecms part of it,
including the human individual.

All the above discussions lead us positively todbeclusion that
neither Science nor Philosophy can ever be capdlge/ing accurate
answers to our ultimate questions on the basiaref lsnowledge. And
those answers which they have been giving, or nighd in future,
have been, and shall always be, at best approxingain the nature of
partial truths and, in most instances, what theofohg verse of the
Holy Qur’an calls “conjectures”:

“But they have ndknowledgethereof. They follow nothing but
conjecture;and conjecture avails nothing against Truth.” 283
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The question now is: If Science and Philosophyifaduiding us
on ultimate problems, is that the end of the raads there a way out?
The answer is: Yes, there is a way—the way of Relig

[CE

3. DIVINE REVELATION

The plausibility of the claim of Religion to answeur ultimate
guestions consists in theource of knowledge. Among the various
religions of the world, Islam agrees with us tteg human faculties of
sense and reasoning are, in their very naturepaida of arriving at
accurate and sure knowledge of the ultimate faatis through logical
reasoning and mathematical reasoning. But sideid®y with that it
gives us a message of hope and imparts to us a plaiy and
convincing guidance in that behalf. That guidanay rbe stated as
follows:

There are two factors in every act of knowledgenelg, the
Subject and the Object. As regards the processoiledge, it is
possible in two ways, namely: (1) the subject rampracethe object
with the instruments of knowledge which, in the ecad man, are
senses and reason; and (2) the objectneasalitself to the subject.

The usual path of knowledge is the first one, ansd this which
Science and Philosophy employ. And because thde finannot
embrace the infinite, the attempts of Science ahdosophy at
solving the ultimate problems end in failure.
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The second path of knowledge is the pattiRefealed Religion
That this path is a matter of experience in thergdic field also is
known to all scientists. For instance, there aen@lis which are far
away from the farthest horizon that the most adednostruments of
astronomy have been able to penetrate. Those plarger that
horizon only for a while after very long periodstimhe. Thus, instead
of the powers of the astronomical instruments gaing so to say, to
embrace them, they themselvesealtheir existence by moving for a
while into their embrace from a position where thesiistence cannot
be known, and after thaevelation they again disappear into the
Unknown. Those whose gaze is fixed and whose imsnis of
observation are focussed on that horizon see thainkaow them,
while others affirm their existence afterwards ooly the basis of
authority, because verification through observatilmes not remain
possible after the disappearance of those planets.

This much about the physical world—the world of sEn
experience—the world which in quality as well asudfity is only a
part of the Unknown and Infinite Universe. But it brisngome to us
an important fact. The farther removed a thingualigatively {.e., as
regards its difference from us in its nature andstitution and
function) or quantitatively ife., in Space or Time), the greater
becomes the necessity for the first path of knogéeth give place to
the second pathge., Revelation.

Islam emphasises this all-important fact of Revehatlt affirms
the existence of God and says that He is the Qraatb Cherisher of
the Universe. Also, that He is All Powerful, All-kwing and
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Omnipresent. He possesses perfect knowledge ofotlggn, the
constitution and the function of everything, ands Hinowledge
comprehends the past, the present and the future.He not only
possesses that knowledge but has also revealedirt@rity the
correct guidance on the ultimate and intricate l@mis which defy
correct and sure solution by means of senses aadome His
Revelations came, much like the distant planetstiomsd in the
foregoing scientific argument, through the Spitituaminaries who
appeared on the horizon of humanity from time tmeti Those
Spiritual Luminaries included men like Adam, AbrahaMoses,
Jesus, the last among them being Muhammad (Divieacd® and
Blessings be with him and all other Messengers ad)Gand the last
Revealed Book is the Holy Qur’an.

e
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PART 3
THE QURONIC REVELATION

Chapter 1
THE QUR’AN: A REVEALED BOOK

THE CLAIM TO REVELATION:

The Holy Prophet Muhammad (in whom God’s Blessiagsl
Peace abide!) was un-lettered, not knowing howetadrand write,
because he had received no formal education indmgyee from
anyone. The historical testimony in this respectc@nplete and
thorough, even as the Quranic Revelation conttiesproclamation
addressed to him and meant to emphasize to himmeppothe Divine
source of the profound Wisdom that was flowing froisisacred lips:

Bollertll Y 1) Sl L N L 5 5 2 5 2
“And you (O Muhammad!) did not recite any book lrefthis
(i.e., knew not how to read), nor were you (able) to gcaibe
one with your right handi.e., knew not the art of writing).
Otherwise, indeed, those who talk baseless thiagairist your

Divine Mission) could have (some excuse for havidglibted
(the revealed character of the Qur'an).” (29:48).

The Holy Prophet’s sole teacher was God, and netzse
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“. .. and Allah has revealed to you (O Muhammak8 Book
and the Wisdom, and has taught you what you knetyvamul
Allah’s Grace unto you is immense.” (4:113).

Thus, the Holy Qur’an is not the product of the yHBrophet's
speculation and thinking. Rather, every word of 8@ok is the Word
of God which was communicated to him through thecess of
Revelation:

Il &) 25 2 a3 i ¥ S
3 o S sA o B B o

“(This is) the revelation of the Book¢., the Qur'an in which

there is no (ground for) doubt,—(a Book) from thard. of the

Worlds. Will they say: ‘he has forged it'? Nay,istthe Truth

from your Lord ..."” (32:2-3).
s Gl 050 s S S8 05 ) Sy
“Blessed is Hei(e., Allah) Who sent down the Criteriom€.,

the Qur'an) to His servant (Muhammad), that he rbaya
Warner to all the creatures.” (25:1).

A5G et (3 52 i (o AT o

“Say (O Muhammad!): The (Qur'an) has been sent dbwn
Him Who knows the Mystery (that is) in the heavansl the
earth...” (25:6).

egs Dy A5 Buia2s sl sl 45T 01 51 6 Akl S
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“But Allah bears witness that what He has revemgebu (O
Muhammad!) He has revealed from His (own) Knowledgel
the angels bear witness (also); but enough is Aflaha
witness.” (4:1665’

Indeed, the Holy Quran calls itself the “SpeechGafd” (9:6)
and the “most excellent Discourse”, “sent down gedly by Allah”
(39:23), communicated to the Holy Prophet MuhamifiRehce be on
him!) not as mere ‘inspiration’ but as the “Aral§jur'an” (12:2)—as
Recitation“in plain Arabic language” (24:195), through th®pess of
Prophetic Revelation (42:@tc) which was the same as in the case of
the previous Divine Messengers from Adam to JeBesi¢e be upon
nature them!) (42:3), and which descended upon‘tieart” of the
Holy Prophet not metaphorically but literally, ndyen the form of
language in which it was subsequently transcribethé Scribes.

Being the revealed Word of God, it imparts knowkedghich is
immune from all possibilities of doubt (2:2), ajpes of crookedness
(17:1), every form of discrepancy (4:82), and thmtest taint of evil
(26:210). On the positive side, it is the embodit@hTruth and the
Balanced Thought together with the Balanced Walifef (42:17); it
is Blessed (with Holiness) (6:155), it is the Ligihiat is Manifest
(4:174), whose function is to lead forth humanitgnf the spiritual
and moral darkness into the light of the achievarnéhuman destiny

87 We have quoted here just a few verses off-hantlally, the Holy Qurin
is replete with statements that proclaim explicitigt it is, in its entirety, the
revealed Word of God.
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(14:1), it is the Healing which cures the very basf spiritual and
moral ailments (10:57); it is Mercy and Glad Tidintp those who
follow it faithfully (16: 89); and it is the Criteszn which distinguishes
clearly the right from the wrong, the good from thal, the true from
the false (2:185); it is the Guide for all human{®:185), which
imparts detailed and comprehensive guidance imatters wherein
human reason can possibly fail in any measure anahy manner
(6:114; 16:89); and, imparting new knowledge adades (2:151), it
emphasises that all unbiased persons dedicatechdwlédge are
bound to uphold its truth at the time of its retiela (34:6), and to
attest it, in later ages, as the horizons of hukm@mwledge expand
further and further (41:53).

THE PHENOMENON OF PROPHETIC REVELATION:

The Prophetic Revelation has nothing to do with taural
mental processes that relate to the human braidods not consist
even of intuitional flashes like those experienbgdcertain eminent
scientists and thinkers in respect of the discesedf certain facts of
knowledge. It is not just an inspiration of noticersd ideas. Namely,
it is not merely an ‘internal’ and subjective faath no ‘external’ and
objective dimension. Rather, it is a concrete dbjeqgphenomenon—
though, of course, supernatural or metaphysicatharacter. It is
‘God’s Speech’ communicated at the highest level.
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Of course, God’s SpeeckalEm) is not of the same nature as the
human speech. For, God is Transcendent in His Bsim@lso in the
nature of His Attributes (30:27). That does not lyngowever, the
impossibility of communication between Him and Hiseatures.
Rather, to the contrary. Because, it is He Walone is the
Fountainhead: not only adxistencebut also ofguidancefor every
particle of the cosmos:—as the One Who, ‘encomgaafiethings’
(41:54), and Who is, in the case of Man, ‘closerhtm than his
jugular vein’ (50:16).

God’s Speech is communicated to different thing€ieation in
the form suitable to their function, the goal beitg guidance of
those things (8:12; 16:68; 41:12; 99:5). Human d&imot belonging
to the category of the Prophets and Messengerg &lwo been the
beneficiaries of this Divine blessing in the forni @ subjective
guidancein terms of inspiration (5:3; 20:38; 28:7). In ithease,
however, itwas purely a personal affair

It appears as if the higher the calibre and thetfan of anything
in the cosmos, the higher, in the sense of moréoitxis the form of
manifestation or expression for God's Speech, dral lower the
calibre of anything the less its capability to aoosodate that
manifestation of the Divine Speech which relatesathigher level.
Thus, the Speech of God may express itself to @mamic object or a
plant in the form of ‘sensation’ appropriate totd,an animal in the
form of inner ‘perception’, to a human being nollif@ under the
category of a Prophet and a Messenger in the fdrfnomception’.
But in the case of those human beings who wereechbg God to be
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His Prophets and Messengers and whose functioreqaeatly was,
not to obtain stray guidance for themselves, bilietthe recipients of
a full-fledged philosophy of life and a compreheesicode of
practical guidance for establishing the Divine Orde the life of
humanity, reason leads us to the truth that the@pef God should
have expressed itself through the highest mediuna—ntiedium of
language, and not through implicit and vague mediainner
‘sensation’, ‘perception’ and ‘conception’. Thutthaugh none of the
human languages is the ‘language of God, the Spetdcbod has
expressed or manifested itself in all the humaguages through the
Divinely-inspired Teachers who arose in all the oamities of the
world, in one era or the other, since the time hed Holy Prophet
Adam to the advent of the Holy Prophet Muhammad—wame as
the last and the final—(May God’s Blessings be dno& them!)
(14:4). There is nothing, in fact, in literal Reagbn to the Divine
Messengers that may discount it philosophicallyscientifically as
impossible or even as improbable, provided we dbraduce that
phenomenon to the category of the natural phenomena

Do

MODES OF COMMUNICATION OF GOD'S SPEECH TO
HUMAN BEINGS:

To understand the implication further of what weéagaid: The
word waly has been employed by the Holy Qur'an with refeeettc
inanimate as well as animate objects; and, amoirgaa@ objects, to
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animals as well as human beings. Then, among hlregugys, it has
been used for communication with the non-prophedsyely, merely
righteous persons, as well as for the Prophetdviessengers of God.
And it has also been used in connection with thetuaiu
communication between good as well as evil-mingedsons. As
such, it covers different levels of meaning likereation of an
impression, suggestion of an idea, inspirationelaion—direct and
indirect, expressive of different modes of the basiderlying concept
of ‘communication’.

However, the concept of ‘speech’ emerges in the’aQur
explicitly in respect of God’'s communication withet human beings
in verse 51 of chapter 42, which we shall shortigte.

The same verse also leads us to the meaning eidtgwaly as
direct ‘Inspiration’ by God. Elsewhere, howevere @ntire revelation
of the Quran, which took place through the mediwh the
messenger-angel (26:193c), has been affirmed to have taken place
through the process @faly (12:3;etc). Then the employment of the
word, in 42:52, in respect of the multi-modal conmization of God
with the Holy Prophet (Peace be on him!) gives toai most
comprehensive scope of meaning. Hence, as it selatehuman
beings, God’swaly to a merely righteous person—a non-prophet,
should be taken to signify ‘suggestion or creattban idea’; while as
‘Prophetic Revelation’—which, in its ultimate aimelates to the
guidance of humanity at large in a divinely-iniddt struggle—it
should be accepted as standing for absolutely diespiration’ and
literal ‘Revelation’.
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With these preliminary observations, we may turnht Qur'an
for the different dynamic modes of Divine communi@a with the
human beings. It says:

s ¥ et o s o 2 o 1t ) 4D 2 O 20 0
“And it is not possible (or, fitting) for a humareing (in his
earthly constitution) that Allah should spéko him otherwise
than by waly (—implying direct communication by Allah,
which, in the case of a non-prophet righteous persoin the
form of the suggestion or infusion of some ideal, amthe case
of a Prophet and a Messenger of Allah, is in tesfrebsolutely
clear Inspiration§? or from behind a veil (—implying direct
communication by Allah to His Prophet and Messentgethe
exclusion of other categories of human beings: a
communication wherein a Voice is heard, as happémeate
case of Moses at Sinai), or (that) he sends a mgssé¢in the
person of an angel to act as intermediary andg¢veal by His
Command whatsoever He wills. Verily, He is Exalt®dise.”
(42:51).

% Mark the word “speak” !

% This implication becomes fully established whenasenpare the mode of
‘waly’ mentioned in the verse with the two other mode follow, and give
due weight, without any pre-conceived opinion, e fact that the three
forms of communication are threkfferenttypes of processes that exclude
one another in respect of their distinct natures.
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MODES OF DIVINE COMMUNICATION WITH THE HOLY
PROPHET p:

The above-quoted verse is followed Immediately the
following:

Sy Vs LB (656 &8 U A 2 15y M) sl B

“And thus {.e., in the comprehensive manner covered in the
different modes of Divine communication presentedi?2:51)
have We, by Our Command, sent unto you (O Muhamrtiee)
Inspiration’® You knew not (before the establishment of Divine
communication) what the Scripture was, nor whatRhith ...”
(42:52).

Accordingly, God’s communication with the Holy Pragtp was
normally in three ways: (1) direct communicatiorthe form of what
has been termed in 42:51 wamly, (2) direct communication ‘from
behind the veil’; (3) indirect communication thréugn intermediary
messenger-angel.

The third being the sole mode of communication eygd in
respect of the revelation of the Qur'an, as welsiartly notice, the
other two modes must be taken to relate to the dombgeneral

0 This word should be taken here to cover in itslicagion all the levels of
Divine Revelation.
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communication. Indeed, the Holy Prophet being firmly and
absolutely established dabd in the state of harmony with God
(6:162,etc) and thus in absolute intimacy with, and underltdweng
care of, God (52:48etc), his communication with God and God’s
communication with him was frequent—the communaatifrom
God not confined to the revelation of the Qur'an.

The above-mentioned modes of communication relaie/ever,
to the Holy Prophet’'s life in respect of his eartldonstitution in
which he normally stayed except—so far as our kedgé goes—on
the occasion oMe'rEj (Ascension), which can be understood only in
terms of transcendental transformation of his pwabty by God.
Hence God's communication with him on that occassbould be
classed as belonging to a mode different and distiom the modes
mentioned in 42:52. The reference in the Holy Qustands thus:

S B Bl Ug L g By iU A B L sss 13 (3
b B 5Ll Aot il L s g Y) 3 )
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“By the Star when it goes down, your Companion (Euamad)
does not err, nor is misled; nor does he speaktiary) of (his
own) Desire (or, ratiocination). It is nothing Révelation that

is revealed (to him). He has been taught by Onehtylign
Power, endued with Wisdom; so he attained completio
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knowledge’* while he was in the highest horizon (during his
Me'rEj or Ascension). Then he (—existing on that occasisn,
deducible, in the transcendental dimension of ercst—)
approached and came closer (to AlEh, in the tremgental
dimension), and it was a distance (in terms ofdtandental
dimension) of but two bow-lengths or nearer (—inimpdy
idiomatically extreme nearness—). Thus He (i.e.|JEA)
revealed to His Devotee (Muhammad) what He reveadlibéd
(Prophet’s) heart lied not in what he saw (it bethg direct
Vision of, and communication from, AllEh).” (53:1EL"

[Note- Some scholars who subscribe to no adequatemetiber

of the nature of human personality or of the dinmms of the
personality of a Messenger of God—whose view afji@lis verities

is, for all practical purposes, either ‘formalistmr ‘naturalistic’—
consider it necessary to explain away or minimiggr\esuper-natural,
or metaphysical, element in the Holy Prophet’'s peasity. As such,
they deny that the Holy Prophet (Peace be on hivah blessed with
the vision of God in hisle‘'rEj, saying that the person whom he saw

" |stawE al-rajul means ‘he became full grown and mature in body and
intellect, or he